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SYLLABUS1

Liberation & Ownership
I am very excited about our course, and I look forward to being with you this term. The class meets in the McNeil
Building, Room 167-168. (The McNeil Building is at 3718 Locust Walk, Philadelphia, PA 19014 on Penn's campus.
The classroom is in the northwest corner of the first floor of McNeil. The building, the classroom, and the first-floor
bathrooms are designed for accessibility.)
The readings will be drawn from required texts and online materials. The texts may be purchased from the
Pennsylvania Book Center (at the corner of 34th and Sansom Streets). Other materials, including online readings,
will be provided in class or online. Bring the readings to class -- in hard copy or in digital form -- so that we may
do close readings and discuss them in class. Students who miss the first class and/or the second class will not be
permitted by Prof. Lamas to enroll in the course; if such students do enroll, they should drop the course.
1
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LIBERATION & OWNERSHIP Syllabus 2014 by Andrew T. Lamas is licensed pursuant to a
Creative Commons Attribution-NonCommercial-ShareAlike 3.0 Unported License (CC BY-NC-SA 3.0).

For My Students / Fall 2014

"To You"
To sit and dream, to sit and read,
To sit and learn about the world
Outside our world of here and now--Our problem world--To dream of vast horizons of the soul
Through dreams made whole,
Unfettered, free--- help me!
All you who are dreamers too,
Help me to make
Our world anew.
I reach out my dreams to you.

-- Langston Hughes

My soul has grown deep like the rivers. 2
I bathed in the Euphrates when dawns were young.
I danced in the Nile when I was old
I built my hut near the Congo and it lulled me to sleep.
I looked upon the Nile and raised the pyramids above it.
I heard the singing of the Mississippi when Abe Lincoln
went down to New Orleans, and I've seen its muddy
bosom turn all golden in the sunset.

2

Langston Hughes, "The Negro Speaks of Rivers," First published in Crisis (June 1921), p. 17. Included in The New Negro (1925), The Weary
Blues, Langston Hughes Reader, and Selected Poems. In The Weary Blues, the poem is dedicated to W. E. B. Du Bois. The dedication does not
appear in later printings of the poem. Hughes's first and last published poems appeared in The Crisis; more of his poems were published in
The Crisis than in any other journal. Rampesad, Arnold & Roessel, David (2002). In The Collected Poems of Langston Hughes. p. 23 & p. 620,
Knopf.
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Guest Faculty

Fall 2014

LIBERATION & OWNERSHIP
URBS 480 / AFRC 480

DR. ANTHONY MONTEIRO

“one of our grand intellectual freedom fighters who works
in the tradition of W.E.B. Du Bois and C.L.R. James”
—Dr. Cornel West

University of Pennsylvania
Mondays 5-8pm
McNeil Building, Rm. 167-68
3718 Locust Walk
Prof. Andrew Lamas
University of Pennsylvania

If you are interested in enrolling in our course, please contact Prof. Andrew Lamas
(Urban Studies, University of Pennsylvania) at: ATLamas@sas.upenn.edu

Guest Faculty

“Don’t waste any time in mourning. Organize….”

Fabricio Rodriguez

The “Why” Behind the Work:
Fabricio Rodriguez

1879-1915

Here is the official, revised course description for Fall 2014:

Who is going to own what we all have a part in
creating?
The history of the Americas, and of all peoples everywhere, is an evolving answer to the question of ownership. Ownership is about: the ties
that bind and those that separate; production, participation, and control; the creation of community and the imposition of hierarchies--racial,
sexual, and others; dreams of possessing and the burdens of debt and ecological despoliation; dependency and the slave yearning to breathe
free. Of all the issues relevant to democracy, oppression, injustice, and inequality, ownership is arguably the most important and least
understood. Utilizing a variety of disciplinary perspectives--with a particular emphasis on radical and critical theories of liberation, and by
focusing on particular global sites and processes of capitalism, students will assess and refine their views regarding ownership and liberation in
light of their own social, political, religious, aesthetic, and ethical commitments.

competing
conceptions of social and economic justice.
Capitalist development has been influenced by longstanding struggles informed by

Progressive currents within secular and religious

praxis

(theory + practice) have yielded powerful

critiques of oppression and hierarchy
as well as alternative economic frameworks for organizing power, ownership, governance, production, labor,
community, and space.
If you are interested in critiques of empire, of capitalist accumulation by domination, dispossession, and ecological
destruction, and of racialized and gendered systems of hierarchy and control, and if you are interested in ways in which
urban resistance and cooperative development has been (and might be – in the wake of Occupy and other global
uprisings) undertaken and theorized to support movements for

freedom,

liberation, equality, and economic justice,

then you

may find this course interesting and useful.

Walter Benjamin, one of my favorite critical theorists, wrote in his sixth thesis on the concept of history,

"Every age must strive anew to wrest tradition away
from the conformism that threatens to overpower it."
If we make it so, this course can be the site for the kind of teaching and learning that educates in the best
traditions of the liberal arts, that sharpens the powers of observation and critical thinking, that awakens
empathetic understanding about what is beyond the familiar, that inspires the imagination, and that provokes
and enlarges the realm of the possible. So, yes, let us have high hopes for what we might accomplish together.

If I were to rename the course this year, it would be:

Occupying Praxis:
Alternative Institutions of Accumulation

Where Economic Development Meets Economic Democracy

But this is only the name that
I would give to this course.
What name would you give it?
What is the name of the course
that you/we need to make
together this term?

“Human existence cannot be silent, nor can it be nourished by false words,
but only by true words, with which humans transform the world. To exist

humanly, is to name the world, to change it. Once named, the world
in its turn reappears to the namers as a problem and requires of them
a new naming. Humans are not built in silence, but in word, in work, in

action-reflection.”

– Paulo Freire

“If I had been downright honest with myself, I would have seen plainly in my
heart that I did but half fancy being committed to this way so long to voyage,
without once laying my eyes on the man who was supposed to be the absolute
dictator of it, so soon the ship sailed out upon the open sea. But when a man
suspects any wrong, it sometimes happens that if he be already involved in the
matter, he insensibly strives to cover up his suspicions even from himself. And
much this way it was with me. I said nothing, and tried to think nothing.”

Ishmael in Herman Melville’s Moby Dick, (Chapter 20) 1851.

Intellectual Agenda
For this course to be useful – really useful – for you, I believe that you should be critically conscious
of your own intellectual agenda as you proceed through the readings, assignments, and discussions.

What do I mean by intellectual agenda?
I understand an intellectual agenda to be a set of questions and concerns – perhaps informed by an
overarching set of values or aspirations or revealed by a constellation of more specific intellectual projects
– which you bring to a course of study or an area of inquiry. Your intellectual agenda may be informed by
your own sense of who you are, who your people are, what constituencies or places matter to you, your
most important values, your most precious interests, your understanding of the moral community ... or
something altogether different. Another way of putting it would be to ask:
•
•
•

"Why am I interested in this course?"
"What are my most important questions?"
"What do I need to understand in order to do what I next plan to do?"

When confronting course material -- conscious of your own intellectual agenda, you might ask:
•

"How does this material – right here in front of me – connect with or help me address the issues
about which I care the most?"

With an explicit intellectual agenda, you will have your own reasons, questions, ideas, and
objectives in mind as you approach the course materials. This means that some of the course material may
be more helpful to you, while you may find other course material less engaging. In my view, this is as it
should be. Your classmates – with different intellectual agendas – may respond to the material in different
ways. Instead of being consumed, overwhelmed, or led by the course (and its professor), you will find

Instead of consuming the
course, you will be producing the course you need – as you see it – at this
yourself interacting – on your own terms – with the course.
moment in your life.

In this way, the course may become your course – but not only yours – because we (students and
faculty alike) are doing this course together; and, if all is working well, we each bring our own intellectual
agendas to the table. In this way, through our complicated but committed relations, we dance and wrestle
with each other and perhaps – through a critical eros – create something generative … an intellectual
community – that is ours together (but not only for us). Can we call this a pedagogy of critical loving?
Not surprisingly, with all this relational interaction and critical inquiry, intellectual agendas may
become unsettled. The solid ground beneath your feet may move. You may even begin to spin or shake.
At times, for any of us, this may be disconcerting. Socrates did not

"Know thyself."

say, "Be happy." He said,

Nonetheless, I will make every effort to remind us of the joy that so many have
found amidst the struggle to know, to change, to relate, and to overcome. (I will need your help with this.)

When theory …
Theory of
the Person
Theory of
Nature &
Labor

Theory of
Knowledge

Justice
Theory of
Ownership

Theory of
Change

Power
Theory of
Charity &
Solidarity

Theory of
the State

Love
Theory of
Development
Theory of

Theory of
Poverty &
Wealth

Liberation

…meets practice,
When Sally Met Harry
and the problem of interpretation

your intellectual
and political
commitments
are intertwined –

in complementary and
contradictory (and always complicated) ways

– with your
professional
praxis.

Course Materials

Required Readings
Textbooks are available for purchase from various booksellers, including:

Penn Book Center
th

130 S. 34th Street (at the corner of 34 and Sansom Streets), Philadelphia, PA 19104
Monday - Friday: 10:00 a.m. - 6:00 p.m. / Saturday: 10:00 a.m. - 4:00 p.m. / Sunday: CLOSED
tel: 215-222-7600

1. Voltaire, Candide, New York: Dover Publications, [Dover Thrift Editions], 1991. Required.
2. Mark O'Brien, When Adam Delved and Eve Span: A History of the Peasant Revolt of 1381,
Gretton, Cheltenham, ENGLAND: New Clarion Press, 2004. Required.
3. John Berger, Ways of Seeing, London: BBC and Penguin Books, 1972. Required.
4. W.E.B. Du Bois, excerpts from various books. (Await email instructions.) Required.
5. Herbert Marcuse, An Essay on Liberation, Boston: Beacon Press, 1969. Recommended.
6. John Holloway, Crack Capitalism, London: Pluto Press, 2010.

Recommended.

7. Vandana Shiva, Earth Democracy: Justice, Sustainability, and Peace,
Boston: South End Press, 2005. Recommended.
8. Italo Calvino, Invisible Cities, San Diego, New York & London:
Harcourt Brace & Company, 1974. Recommended.

Note:
This course is reading intensive. If you think you will not be able to handle a heavy reading load this
term, please drop this course now. The reading list may be modified as the term proceeds.

•

A bundle of additional materials – including books, articles, images, and videos from various sources
–has been prepared for the students in this course. These materials will be distributed to students in
class or online. Some of the required texts are available online or via email from Prof. Lamas.

Evaluation
I will say more about this in CLASS TWO.

•

Your Participation

30% of Your Grade

Short Essays

10% of Your Grade

Final Paper and/or
Final Project and/or
Final Examination

60% of Your Grade

Participation counts; however, I am more interested in quality than quantity. Read the assigned materials and think
seriously about them. Come to class prepared to critique, question, listen, and contribute. On occasion, we will have inclass activities (e.g., writing, small group activities). I will assess these activities, and I will provide with you feedback
(either in writing or in person when you meet with me outside of class).

•

You will be assigned one or two, short essays of 1-3 pages each. Additional information is provided on the next page.

•
•

You will have a lot of flexibility to decide how you demonstrate and share what you have learned in this course;
however, I expect your standards to be at least as high as my own. Whatever you decide to do (with my advance
approval), I will assess how well you have critically and creatively synthesized the large quantity of material (including
lectures, discussions, videos, readings) presented in this course. Please let me know what you decide to do.

•AREAS FOR EVALUATION•

PRECISION
the quality of your description of phenomena under consideration
CRITICALITY
the quality of your analysis, when explaining, evaluating, assessing
THEORY
the quality of your facility with relevant theoretical frameworks
HISTORY
the quality of your engagement with relevant historical contexts
Creativity
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EXPRESSION
the quality of your writing and other modes of communication
SYNTHESIS … trying to engage the many elements of the course in creative and critical conversation ….
STRUGGLE
the quality of the evidence of your struggle to learn something
COOPERATION
useful
the quality of your efforts to create intellectual community

and

significant

Short
Essay(s)
•
•
•
•

You are required to do some essay writing.
You should submit one or two, short essays of one to three pages each.
The essays should be your own work prepared exclusively for this course.
You may submit the essay(s) any time during the course -- but no later than
11 p.m. on the last day of this term's Final Examination period.

• liberation
about

• ownership
• justice

Final Paper
Final Project
and/or

and/or

Final Exam
Due Date: 11 p.m. on the last day of this term's Final Exam period.

You Decide
•
•
•

Produce knowledge … rather than only consuming it
Place your intellectual agenda in conversation with
the course material that you have found most engaging
Critically synthesize the course material in order to
advance your own intellectual projects
See
Final Exam
Questions
on the next page

Final Examination
OPTIONAL
In an essay not to exceed ten pages, answer one of the following:

1. Given themes considered in this course, write an essay that makes reference to three relevant sections
of the Italian Constitution.

2. The first man who, having enclosed a piece of ground, bethought himself of saying This is mine, and
found people simple enough to believe him, was the real founder of civil society. From how many crimes,
wars and murders, from how many horrors and misfortunes might not any one have saved mankind, by
pulling up the stakes, or filling up the ditch, and crying to his fellows, "Beware of listening to this
impostor; you are undone if you once forget that the fruits of the earth belong to us all, and the earth
itself to nobody."
-- Jean Jacques Rousseau, On the Origin of Inequality, 1754
3. Accumulation by Dispossession

4. If you decided to teach URBS 480 next year, what syllabus would you produce? Create a 14-week
syllabus (and specify each week’s themes and readings). In addition, provide a transcript of one
evening’s 15-minute discussion, during which three of the authors in this course (your choice … from
among the required course texts, articles, and films) talk with you about the syllabus you have created.

5. Terra Nullius

6. You are hired by The Ford Foundation as a development consultant. Your assignment is to evaluate the
following development project {you specify} in the following country {you specify}. In the first section of
your report, describe the project. In the second section of your report, describe and explain the
evaluation criteria. In the third section of your report, present your evaluation of the project. The
Foundation will be able to see the text of your report (but not the footnotes, which only you and I can see).

Final Examination – continued
7. In light of our course and your own intellectual agenda, reflect on the following:

8. Three people -- you, a critical theorist whose work we have read and discussed this term, and a third
person of your choice -- walk into a bar, and the following discussion ensues....

9. Describe and assess this course's big idea.

10. Develop a new critical theory informed by Du Bois, Marcuse, Angela Davis, and other sources
relevant to our situation and of significance to you.

Grades
A+
A
AB+
B
BC+

Distinguished work, in all areas and respects (rarely awarded)

Excellent work in all areas

Excellent work in most areas; very good in all other areas

Excellent work in at least one area; very good in all other areas

Very good work in at least one area; good in all other areas

Good work in all areas

This grade – and lower grades – are not usually awarded in this course.
•Lower grades are occasionally awarded for work below the
minimum B- level.

•The Code of Academic Integrity of the University of Pennsylvania is in full effect.

Controversial
questions
from the history
of liberation and ownership:
Why are the poor poor, Why are the rich rich
Will the poor always be with us
Is this the best of all possible worlds
Can poverty and inequality be overcome, and if so, how
What kinds of suffering are natural, and What kinds are socially generated
Who should assume the risks of natural disaster and social disaster
On what basis are some determined to be more deserving than others
What are the legitimate bases for privileges, entitlements, and rights
What is the relationship between struggle and justice, between faith and

fortune, between risk and reward, between prisons, penitence, and profits

What is the proper relationship between:
•
•
•
•

work and welfare / work and wealth / making and owning
labor and capital / income and ownership
capital and democracy / ownership, control, and participation

having and being /consuming and producing / work and rest

What principles have guided the prĂĐƚŝĐĞŽĨcapitalist ĚĞǀĞůŽƉŵĞŶƚ
What kinds of change can and cannot be made (and by whom) within capitalism
What story of capitalism, freedom, struggle, leadership, technology, labor,
nature, race, gender, class, sex, ability, and ownership have you been told
What story will you pass on, and What is at stake

What other questions need to be asked

?

race sexuality dis/ability gender power species technology class surveillance empathy science wellbeing experimentation difference mind democracy

JUSTICE
Why study justice?
Why is social justice a central focus of our
course on liberation and ownership?

Throughout history and across the globe, people have thought deeply about
fairness and struggled persistently against bondage, domination, exploitation, and
hierarchy. Questions of fairness, freedom, and wellbeing are matters of daily
significance not only for the enslaved, the colonized, the poor, and working class but
perhaps for all people and with regards to all species connected by the
interdependent web of life.
Social justice is fascinating because it is so fundamental. Revolutionary
movements to overcome oppression, reformist campaigns to extend rights and
promote humane and ecologically sound policies, prefigurative experiments of new
and better forms of social and economic relations, and programs of social service and
care are sometimes understood – in secular and religious traditions – as projects to
achieve right relations among people and with nature. What understanding of justice
do you bring to the study of liberation and ownership?

Here is an example of a reading assignment (an excerpt from a scholarly article) that might be discussed in a brief lecture
session, followed by a walking tour of the Independence Mall (featuring the Liberty Bell, and the sites where the
Declaration of Independence was signed and proclaimed, where the U.S. Constitution was drafted and debated, and where
the first U.S. President George Washington lived -- with his slaves).

NANCY FRASER
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ON JUSTICE
Lessons from Plato, Rawls and Ishiguro

J

USTICE OCCUPIES a special place in the pantheon of virtues. For the
ancients, it was often conceived as the master virtue, the one that orders all
the others. For Plato, justice had exactly this overarching status. A just
individual, he tells us in The Republic, is one in whom the three parts of
the soul — reason, spirit, appetite — and the three virtues associated with
them — wisdom, courage, moderation — stand in the right relation to one
another. Justice in the city is precisely analogous. In the just city, each class
exercises its own distinctive virtue by performing the task suitable for its nature,
an d none interferes with the others. The wise and rational part does the ruling,
the brave and spirited part does the soldiering, and the rest, those lacking special
spirit or intelligence but capable of moderation, do the farming and the manual
labouring. Justice is the har m onious balance among these constituent
elements.
Most modern philosophers have rejected the specifics of Plato’s view. Almost no
one today believes that the just city is one that is rigidly stratified with a
perm an ent ruling class, a perma nent military class and a perm anent working
class, whose lives differ from one another in major respects. Yet many
philosophers have retained Plato’s idea that justice is not simply one virtue
among others, but enjoys a special status as the master or meta virtue. A
version of this conception informed John Rawls’s celebrated book, A Theory of
Justice, in which he claimed that ‘Justice is the first virtue of social institutions,
as truth is of systems of thoug ht’. By this he did not mean that justice is the
highest virtue, but rather that it is the funda ment al one, the one that secures
the basis for developing all of the rest. In principle, social arrang ements can
display ….
New Left Review, 74 March/April 2012, p. 41.

In the struggle for social justice,
which question is more interesting:

Who am I, and who are you?
—or—

What are we becoming?
Explain.

“In its majestic equality, the law forbids rich and poor alike
to sleep under bridges, beg in the streets and steal loaves of bread.”
—Anatole France, The Red Lily (1894), ch. 7

EQUALITY
—like all concepts—
must be interpreted.

With whom
will you stand
as you define

equality
for our time?

Every
movement
—even a progressive, world-changing movement
for freedom, justice, and equality—

is filled with contradictions.
—A. Lamas

If the Civil Rights
Movement is filled
with contradictions,
then…

…is capitalism—a world historical
movement of universal significance—also
filled with contradictions?
• If so, what are they?
• Are such contradictions significant or
inconsequential?
• If capitalism is a dynamic system of creative
destruction, which—if any—of its
contradictions might be overcome within
and by way of capitalist processes?
• Are the remaining contradictions destructive
to, or necessary for, sustainable growth,
capital accumulation, social justice,
democracy, prosperity, and well- being?

An overlooked phenomenon in
conventional discussions of the
economics of social justice:

co-operatives.

• More than 1 billion people are members of (formally) democratic, co-owned, co-operatives worldwide.
• Co-operatives employ more than 100 million people—20% more than multinational enterprises.
• Co-operative businesses have annual sales revenue of $1.1 trillion dollars, securing the livelihood of
more than 3 billion people—that’s nearly half the world’s population.

Is

there

a

co-op

near

you

?

Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global
space (from every continent), historical time (from ancient societies to the present), and political perspectives.

“Justice in the life and conduct of the State is possible only
as first it resides in the hearts and souls of the citizens.”

̶Plato

“It is justice, not charity,
that is wanting in the world.”

̶ Mary Wollstonecraft

“From each, according to his ability;
to each, according to his need.”

̶Karl Marx

“Justice denied anywhere
diminishes justice everywhere.”

̶Martin Luther King, Jr.

Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global
space (from every continent), historical time (from ancient societies to the present), and political perspectives.

子貢問曰：“有一言而可以終身行之？”
子曰：“其恕乎！己所不欲、勿施於.”

one word

Zi Gong [a disciple] asked: "Is there any
that could guide a person throughout life?"

'reciprocity'!

The Master replied: "How about
Never impose on others what you would not choose for yourself."

– Confucius
"Master Kong" (孔子, Kǒngzǐ) Analects XV.24, tr. David Hinton

Above Images: Analects of Confucius; Zhang Huan (artist), Q Confucius, Rockbund Art Museum, Shanghai, CHINA.

Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global
space (from every continent), historical time (from ancient societies to the present), and political perspectives.

“Sometimes people hold a core belief that is very strong. When they are presented with evidence
that works against that belief, the new evidence cannot be accepted. It would create a feeling that
is extremely uncomfortable, called cognitive dissonance. And because it is so important to protect
the core belief, they will rationalize, ignore and even deny anything that doesn't fit in with the
core belief.”
“ô mon corps, fait toujours de moi un homme qui s'interroge.”

“We believe that an individual must endeavor to assume the universalism inherent in the human condition.”
“Imperialism leaves behind germs of rot which we must clinically detect and remove from our land
but from our minds as well.”
“The basic confrontation which seemed to be colonialism versus anti-colonialism, indeed
capitalism versus socialism, is already losing its importance. What matters today, the issue which
blocks the horizon, is the need for a redistribution of wealth. Humanity will have to address this
question, no matter how devastating the consequences may be.”
“The oppressed will always believe the worst about themselves.”
“Everything can be explained to the people,
on the single condition that you want them to understand.”

“He who is reluctant to recognize me opposes me.”

“Each generation must discover its mission, fulfill it or betray it, in relative opacity.”

“In the world through which I travel, I am endlessly creating myself.”

Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global
space (from every continent), historical time (from ancient societies to the present), and political perspectives.

“The master's tools will never dismantle the master's house.”

̶Audre Lorde

“For a successful revolution it is not enough that there is
discontent. What is required is a profound and thorough
conviction of the justice, necessity and importance of
political and social rights.”

̶B. R. Ambedkar

“This is our new world – where there is no distinction
between political and personal any more.”

̶C. L. R. James

“To love. To be loved. To never forget your own insignificance. To never
get used to the unspeakable violence and the vulgar disparity of life
around you. To seek joy in the saddest places. To pursue beauty to its
lair. To never simplify what is complicated or complicate what is simple.
To respect strength, never power. Above all, to watch. To try and
understand. To never look away. And never, never, to forget.”

̶Arundhati Roy

Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global
space (from every continent), historical time (from ancient societies to the present), and political perspectives.

Tahrir Square
Cairo, EGYPT

2011

Image: Reuters/BBC, February 11, 2011.

Paris Commune, 1871

Image: Une barricade de la Commune de Paris, le 18 mars 1871,
Hachette Biblio College, Les Miserables.

Wisconsin, 2011

Image: Takeover of Capitol Building in Madison, Wisconsin,
2011

2011

On Wednesday, July 6, 2011, more than 500

high school and college students gathered in the

show their passion
for education ….
Plaza de Armas in

Santiago, Chile

to

Are such protests

silly
or

significant

PROTEST

?
cuts to public education

by kissing!

Massive Bombing
A student is hit by a
water balloon during
a massive water fight
staged by students
in Valparaiso, Chile,
on July 27, 2011 …
to protest (what they
called) the government's
"massive bombing" of
education.
Image: Reuters/Cryptome

PROTEST
AS
CARNIVAL
Led by students demanding affordable, high quality
education, hundreds of thousands of people took to
the streets in Chile in 2011. This student was part of a
carnival-themed protest in Santiago on July 12, 2011.
Image: Reuters

Occupy Europe: How a generation
went from indifferent to indignant
Occupy Europe? From Madrid to Athens, young people
facing a bleak future are casting doubt on European identity.

We will think critically
about how historians
have represented the past
and about how journalists
cover contemporary events
– such as the global protests
by youth and others in 2011.
Take a look at this story.

By Robert Marquand, Staff writer / Madrid / October 29, 2011
The most significant current youth movement in Europe started with a tweet on Justin Bieber, the boyish Canadian
crooner. On May 15, following a rally against education cuts at Madrid's main square, a cluster of 40 students stayed on,
talking into the night. Spain, like Greece and Italy, faces huge public deficits. The government has been cutting outlays
for basic services like schools, health care, and social welfare. While college attendance in Spain is a success story, youth
unemployment has risen to a horrific 44 percent.
So on Puerta del Sol square, the kids were hashing it
out. They wanted to bed down on the square, but the
police had other ideas. About 4 a.m., the police
pushed the makeshift campers off. A month before,
students had slept there to buy tickets to a Bieber
concert. No one is sure who sent the first "Bieber
tweet," but it went instantly viral: "We can sleep on
the square for Bieber tickets, but not to discuss our
future."
The tweet distilled perfectly frustrations among youth
that Europe, Spain, their politicians, the banks, the
system, their lives – all are in trouble and need to
change. The Zapatero government, like governments
across Europe, hews to a neoliberal model that
stresses cutting deficits and using taxes to shore up
banks. But it has said little about how to spur growth. Austerity is seen as the predominant answer to spiraling debt costs.
But this offers no solace to an educated but unemployed generation that says it wants both work and meaning in life.
Yet some Rubicon was crossed on May 15. A Twitter call brought hundreds of youth to the square. The next day more
than 1,000 came. By the end of the week 30,000 people, most of them young, had organized a system of tent camps,
started seminars and teach-ins, and begun building a social networking site. "Yes, we camp," they coyly said. Their
moniker became indignados, or the outraged.
Today, their idea has spread across southern Europe to Rome and Athens and the far corners of Spanish cyberspace,
where the group has 70,000 participants. They are part of an increasingly global movement of young people that, while
not directly connected, share some of the same frustrations over the inability of economies to create jobs, and the
indifference of politicians or their impotence to do anything about it.
The youth of Puerta del Sol have taken some of their inspiration from the youth of the Arab Spring. Both groups have directly
inspired young members of the "Occupy Wall Street" protests in America. Indeed, from Latin America to the Middle East to China,
the issue of jobless youth has become a worrisome global trend – what one British minister calls a "ticking time bomb."
Yet each of these revolts is also rooted in its own grievances, with consequences that will be similarly singular. Few are more
important than the growing restiveness of Europe's young masses, both because of the size and breadth of the protests and because
they come at a time when Europe's finances – and collective identity – is increasingly fragile.
Demonstrators protest against collective bargaining reforms in front of Spain's labour ministry in Madrid in June. Image: Andrea Comas/Reuters

How to Prepare for Class
Closely study the assigned readings and other materials for each class. Think about the varying
historical and other contexts of each author's work. Identify the conversations, movements, and struggles of
which each reading is a part. Be mindful of what matters to you, of your own commitments, of the pressing
issues of our time, and of your own current positions and understandings regarding the issues that seem to be
at stake in the readings. In other words, intentionally initiate and be critically conscious of your own
intellectual agenda. Try to set up a conversation (or, if you prefer, an argument) with the authors whose work
you encounter. Take notes on the work and also record your own thoughts and insights as you read.
Underline or otherwise mark portions of the readings that you find especially interesting. Be ready to share
these selections in class. If possible, find someone (e.g., a classmate, a friend) and discuss what you have read
before coming to class. Develop your own questions about the readings. (Think about the traits of a really
good question.) Type several of these questions on a sheet of paper and bring to class each week. These
questions may be used in our class discussion. Notice the ways in which the authors write. Think about the
ways in which their styles, methods, and choices compare and contrast with your own. (Follow the same
process in your consideration of the assigned videos, paintings, sculpture, and other materials.)
Note: If you do not want to prepare for class in this way, then use some other method ... that will enable you
to participate at a high level of critical, intellectual engagement.

Week-by-Week Schedule
of Readings and Assignments

A complete schedule of readings and assignments will be distributed in class.

As we gather here for our class in this place, let’s begin with a fundamental—but dangerous—question:

Whose land
is this?
Jennie Bobb and her daughter, Nellie Longhat, sat for this photograph in 1915
in Oklahoma. They are Lenni-Lenape (referred to by English-speaking settlers as the
Delaware Indians). “Indian removal” was a US government-sponsored policy of
ethnic cleansing and land theft in the nineteenth century. Since that time, most
of the remaining Lenape have continued to reside in Oklahoma—in exile from their
native land along Philadelphia’s Delaware River.

In 1834-35, pursuant to a large bequest in the will of the wealthy Philadelphia
merchant Stephen Girard, Philadelphia’s seaport revival was engineered by the road
construction of Delaware Boulevard alongside the Delaware River. In 1992, members
of South Philadelphia’s Italian community persuaded City Council to celebrate the
500th anniversary of Christopher Columbus sailing to America by renaming the road
as Columbus Boulevard.

“This meeting takes place on colonized land. And I think we should develop what food
justice activists call a deep sense of place. A deep sense of place. So that whatever we do,
we do not allow ourselves to forget the lasting effects of settler colonialism and its genocidal
violence inflicted on the original inhabitants of this land.”
—Angela Davis (2014)

Visiting Faculty

Roxanne Dunbar-Ortiz

♦colonization
♦ dispossession
♦ settler colonialism
♦ genocide

“Indigenous peoples offer possibilities for life after empire….”

Wednesday, September 10, 2014

Rhinoceros tells the story of residents who grow horns, crush staircases, trample flowerbeds and
decimate their city following an outbreak of Rhinoceritis. Collective hysteria overwhelms the citizenry
while two friends struggle to maintain their identity in a world run amok with conformity. Hailed a
"masterpiece" in its 1960 Paris premiere, Rhinoceros introduced Broadway audiences to the Romanian
playwright's theatrical brilliance the following year on Broadway in a production featuring Eli Wallach and
Tony-winner Zero Mostel. Helming the IRC production are ensemble members Ethan Lipkin and David
Stanger (together in Kafka's The Castle and Gogol's Marriage) playing Ionesco's 21st century Felix and
Oscar. They lead an ensemble of 12 actors playing 17 roles, including Tomas Dura, Michael Dura, Susan
Giddings, Steve Lippe, Paul McElwee, Kirsten Quinn, Sonja Robson, Ingrid Robson, Jerry Rudasill and Bob
Schmidt.
Ionesco's first play, The Bald Soprano, written in 1950, remains the longest continuously running
show in Paris. More than half a century later, the seminal works that earned Ionesco a reputation as the
"Inventor of the Metaphysical Farce" and "Shakespeare of the Absurd" are enjoying a well-deserved
renaissance in New York theaters and around the world. Indeed, Ionesco's parable warning of the dangers
of conformity has lost none of its relevance in a modern world. Comedian Bill Maher commented
recently, "We need more people speaking out. This country is not overrun with rebels and free thinkers.
It's overrun with sheep and conformists."
Eugène Ionesco (1909 -1994) was a Romanian playwright who spent much of his childhood in
Paris. In 1936, his writer and friend Denis de Rougemont who was in Nuremberg, described the "delirium
which electrified him" as he was lured into a Nazi rally attended by Hitler. His conclusion: "I am alone and
they are all together." Ionesco credits de Rougemont's compelling journal entries as the inspiration for his
short story Rhinoceros, which he later adapted into a three act play. The diary sparked potent memories
for Ionesco, who 20 years earlier endured the fascist Iron Guard, an event that ended in severed ties with
his father due to irreconcilable political differences. Ionesco writes, "I thought that it was strange to
assume that it was abnormal for anyone to be forever asking questions about the nature of the universe,
about what the human condition really was, my condition, what I was doing here, if there was really
something to do. It seemed to me on the contrary that it was abnormal for people not to think about it,
for them to allow themselves to live, as it were, unconsciously."
--IRC

Slavoj Žižek at Zuccotti Park in New York during OCCUPY in October 2011.

Our class will attend the following lecture by Slavoj Žižek.

“Event: A Philosophical Journey through a Concept”
Central Branch, Free Library of Philadelphia
Tuesday, September 23, 2014
7:30 p.m.

Our class will attend the following lecture by Cornel West.

“Black Prophetic Fire”
Central Branch, Free Library of Philadelphia
Friday, October 17, 2014
12 noon

Thinking Critically at the Intersection of Class, Caste, Gender, Race, and Religion

Visiting Faculty

Dr. Ashok Kumar
Professor of Sociology, Chairperson, School of Humanities and Social Sciences,
Indian Institute of Technology, Mandi, INDIA. Specialization: marginalized
communities, ethnic and religious minorities in India, sociology of caste.

Caste
Class

Social Terrain
of Struggle
between
Hierarchy and
Liberation

Religion

Gandhi

Gender

Race

Ambedkar

Visiting Faculty

John Gilmore
“All religions,
arts and sciences
are branches of
the same tree.”
—Albert

Einstein

Dr. John Gilmore will lead us
in a Qigong exercise and
address issues of mind/body /spirit
in the context of movements to
resist racism and oppression.

“Compassion is the essence of Jesus’ teaching, and indeed of the teaching of all great spiritual figures from Mohammed to
Isaiah, from Lao Tzu to Chief Seattle. Yet compassion has been sentimentalized and severed from its relationship to justicemaking and celebration. Creation Spirituality links the struggle for justice with the yearning for mysticism.” —Matthew Fox

Rev. Dr. John Gilmore has had a long and distinguished career as a minister, teacher, trainer, consultant, and
author. His work focuses on issues at the intersection of religion, peace, and justice. He has led nationally recognized
programs in the US for the Unitarian Universalist Association (UUA) on anti-racism, anti-oppression, and economic
justice. He was a student of Rev. Dr. Matthew Fox, who initiated a global religious movement that seeks to promote a
“deep ecumenism” by strongly aligning the moral teachings of world religions (e.g., Buddhism, Judaism, Sufism, Native
American spirituality) with the ecological and environmental movements of the contemporary period.

Critical Theory, Democratic Vision, and Liberation Philosophy

Visiting Faculty

Arnold L. Farr
•
•
•

Professor of Philosophy, University of Kentucky
Founder, International Herbert Marcuse Society

Author of numerous works, including Critical Theory and Democratic Vision: Herbert Marcuse and
Recent Liberation Philosophies, 2009.

Prof. Farr will present a lecture and lead a discussion on Critical Theory and liberation philosophies of our time.
He will discuss, among other things, the contributions of Herbert Marcuse, Walter Benjamin, James Cone,
Enrique Dussel, Iris Marion Young, and Angela Davis.

CLASS:

Conventions, Critiques, and Contradictions

?

?
?
CENTER

?

and assertions

Knowledge from above.
Knowledge from below.

?

and questions

CLASS:
The Best of All Possible Worlds and the End of History
Readings:
•
•

Voltaire, Candide
O'Brien, When Adam Delved and Eve Span:
A History of the Peasants' Revolt of 1381

You may be asked to answer questions about these two books in a
short paper ... to be written during a portion of our first class meeting.
So, please be prepared.

This was a frontispiece of Voltaire's Candide,
Optimism. It reads, "Candide, or Optimism.
Translated from the German of Dr. Ralph."
Candide, ou l'Optimisme (Paris: Sirène) 1759.

E. Burne-Jones' artwork, April 1888, for William Morris,
A Dream of John Ball (1st book edition) depicts the couplet
"When Adam delved and Eve span / Who was then the
gentleman?"– internationally popular (in several Germanic
languages) as an egalitarian slogan during the medieval period.

As you prepare for upcoming classes,

do not forget Voltaire's Professor Pangloss and his student Candide. From an
educational point of view, what is perhaps most disturbing in Voltaire's story is the
uncritical acceptance by the student of the teacher's philosophy.

Beware your teacher! Forming a close,

intellectual bond is one thing -- even a beautiful thing; however, becoming an uncritical
disciple is something else altogether. 3

Wat Tyler, killed by London's Mayor Walworth, while Richard II watches; Richard then addresses the peasants.

And keep the peasants and their Great Rising of 1381 in mind as well.
We are not done with them yet! (And, they are not done with us either.)4
3

Sapere aude! Immanuel Kant, "What is Enlightenment?" [originally used by Horace]. Also see Michel Foucault, "What is Enlightenment ?"
("Qu'est-ce que les Lumières ?"), in Paul Rabinow, ed., The Foucault Reader, New York, Pantheon Books, 1984, pp. 32-50.

4

Image (above): Library Royal MS 18.E.i-ii f. 175, dated c. 1385-1400.

CLASS:
Ways of Feeling, Ways of Thinking, Ways of Knowing

“Seeing comes before words.”
Readings

Perhaps seeing also comes before making and owning.
Ideology & Truth

Ways of Seeing
BBC documentary

CLASS:
Disabling Development & Participatory Democracy
Readings:
Ivan Illich, "To Hell with Good Intentions" (1968).
Students for a Democratic Society,
“Port Huron Statement” (1962).
Recommended (but not required) Reading:

“The Port Huron Statement: Still Radical at 40,”
In These Times, April 25, 2012.

• Community Self-Help?
• Disabling Volunteerism … Voluntourism?
• Charity or Mutual Aid?

“I was born

a slave, but
nature gave me

the soul
Toussaint Louverture
(1743-1803)

of a free man.”

Egalité for All: Toussaint Louverture and the Haitian Revolution
(directed by Noland Walker, PBS video, 2009)
The United States and the
Haitian Revolution, 1791–1804

“The cruelties of property and
privilege are always more
ferocious than the revenges of
poverty and oppression. For
the one aims at perpetuating
resented injustice, the other is
merely a momentary passion
soon appeased.”

Hegel’s Master-Slave Dialectic

“…the slave master had a direct interest in discrediting the personality of those he held as property.

Every man who had a thousand dollars so
invested had a thousand reasons for painting
the black man as fit only for slavery. Having made him
the companion of horses and mules, he naturally sought to justify himself by assuming that the negro
was not much better than a mule. The holders of twenty hundred million dollars’ worth of property in
human chattels procured the means of influencing press, pulpit, and politician, and through these
instrumentalities they belittled our virtues and magnified our vices, and have made us odious in the
eyes of the world. Slavery had the power at one time to make and unmake Presidents, to construe the
law, and dictate the policy, set the fashion in national manners and customs, interpret the Bible, and
control the church; and, naturally enough, the old masters set themselves up as much too high as they
set the manhood of the negro too low. Out of the depths of slavery has come this prejudice and this
color line. It is broad enough and black enough to explain all the malign influences which assail the
newly emancipated millions to-day…. The office of color in the color line is a very plain and
subordinate one. It simply advertises the objects of oppression, insult, and persecution. It is not the
maddening liquor, but the black letters on the sign telling the world where it may be had…. Slavery,
stupidity, servility, poverty, dependence, are undesirable conditions. When these shall cease to be
coupled with color, there will be no color line drawn.”
—FREDERICK DOUGLASS, “The Color Line,” North American Review, 1881.

color
line

The Philadelphia Negro:
A Social Study
(1899)

•

Chapter 18, “A Final Word”

Souls of Black Folk
(1903)

•
•
1868-1963

Forethought
Chapters 1-2

Black Reconstruction in America:

An Essay Toward a History of the Part in which
Black Folk Played in the Attempt to Reconstruct
Democracy in America, 1860-1880
(1935)
•
•

Chapters 1-4
Chapter 8

Dusk of Dawn:

An Essay Toward an Autobiography
of a Race Concept
(1940)
•
•

“double consciousness”

Chapter 4, “Science and Empire”
Chapter 5, “The Concept of Race”

New Negro Movement

Niagara Movement

the critique of Booker T. Washington’s
accommodationist philosophy

Harlem Renaissance

NAACP

The Crisis

“philosophy born of struggle” –Leonard Harris (1983)

Socialist Party
Communist Party
Black Marxism
Pan-Africanism

CLASS
Field Trip

Father Divine:

The Theology of Social Reconstruction and Economic Redevelopment
A Philosophy of Abundance Amidst Poverty, Lynching, and Jim Crow
A Vision of Interracial Peace, Sexual Equality, and Harmony
“Heaven on Earth” in the Here and Now

Farms

Hotels

Apartment Buildings

Shared Ownership
by the
Working Poor

Pooled Savings
by the
Working Poor

Additional Readings:
•Newsworks 2013
•PBS 2003

Gas Stations

Restaurants

Clothing Stores

Other Enterprises

CLASS
Field Trip

Eastern State Penitentiary
Philadelphia
1829-1971

Pennsylvania (or, Separate) System
vs.
New York (or, Auburn) System (e.g., Sing-Sing Prison): prisoners work together in silence

Attica Prison Riot
1971

Panopticon
• "a new mode of obtaining power of mind over
mind, in a quantity hitherto without example.“
• "Morals reformed—health preserved—
industry invigorated—instruction diffused—
public burthens lightened—Economy seated, as
it were, upon a rock—the gordian knot of the
poor-law not cut, but untied—all by a simple
idea in Architecture!”

At once, global and individualizing–
where the watched watch themselves.

Jeremy Bentham
1748-1832

THOUGHT EXPERIMENT
•If we begin our consideration of Liberation and Owernship
with what we know about the history and contemporary
nature of incarceration and prisons, what issues and
questions arise?
•How are these considerations similar to or different from the
considerations that conventionally frame discussions of
freedom and development?
•How are the ideals of the Enlightenment present in the
historical and contemporary discourses of imprisonment and
development?
•What accounts for changes over time in the policies and
practices relating to imprisonment and community development?

Presidio Modelo, 1926-1967

•What contradictions can you identify in the theory and practice
of imprisonment and political economy?
•When is a community like a prison?

More than 125 pan-tilt-zoom CCTV cameras and more than 500 fixed cameras are on Penn’s campus
(and adjacent city streets)—all feeding images and information back to the PennComm Center (2013).

Are you
imprisoned?

CLASS:
The Tragedy of the Commons, Enclosures, and Privatization

An email will be sent to you with these materials:
•
•
•

Garrett Hardin, “The Tragedy of the Commons” [1968] (article excerpts)
Elinor Ostrom, “Sustainable Development and the Tragedy of the Commons” [2009] (video)
Ian Angus, “The Myth of the Tragedy of the Commons” [2008] (article)

“The law locks up the
man or woman
Who steals the goose
from off the common
But lets the greater villain
loose
Who steals the common
from the goose.”
th

[Irish ditty, 17 c.]

CLASS:
The Kibbutz: From Each, To Each (but with complications and contradictions)

Snowpiercer

In this 2014 South Korean-American science fiction action epic by director Bong Joon-Ho
(and based on a French graphic novel), a failed global-warming experiment kills off most life
on the planet. The final survivors board the SNOWPIERCER, a train that travels around the
globe via a perpetual-motion engine. When cryptic messages incite the passengers to revolt,
the train thrusts full-throttle towards disaster.

Action!
Adventure!
Class Struggle?
We may watch this film together on campus -- outside of class-- and then have a late-night discussion
about its insights, tropes, and questions. You are not required to attend this film viewing,
but you are warmly welcomed to come along for the ride.
Your friends, classmates, colleagues, and comrades are welcome!
(Note: The film contains some violence, so you should consider whether or not this film is appropriate for you.)

The film’s cast includes Chris Evans, Tilda Swinton, Song Kang-ho, John Hurt, and Jamie Bell.

We will watch and discuss this recently released sometime during this term ...
along with Andy’s dog, Emma (named after Emma Goldman, of course).

What does it mean to be an American revolutionary today? Grace Lee Boggs is a 98-year-old Chinese
American woman in Detroit whose vision of revolution will surprise you. A writer, activist, and philosopher
rooted for more than 70 years in the African American movement, she has devoted her life to an evolving
revolution that encompasses the contradictions of America’s past and its potentially radical future.
The documentary film, AMERICAN REVOLUTIONARY: THE EVOLUTION OF GRACE LEE BOGGS,
plunges us into Boggs’s lifetime of vital thinking and action, traversing the major U.S. social movements of the
last century; from labor to civil rights, to Black Power, feminism, the Asian American and environmental justice
movements and beyond. Boggs’s constantly evolving strategy—her willingness to re-evaluate and change
tactics in relation to the world shifting around her—drives the story forward. Angela Davis, Bill Moyers, Bill
Ayers, Ruby Dee and Ossie Davis, Danny Glover, Boggs’s late husband James and a host of Detroit
comrades across three generations help shape this uniquely American story. As she wrestles with a Detroit in
ongoing transition, contradictions of violence and non-violence, Malcolm X and Martin Luther King, the 1967
rebellions, and non-linear notions of time and history, Boggs emerges with an approach that is radical in its
simplicity and clarity: revolution is not an act of aggression or merely a protest. Revolution, Boggs says, is
about something deeper within the human experience — the ability to transform oneself to transform the world.

"Not everything is bad,
He said, "bad
not bald."

but everything is

dangerous"
Mais bien sûr,
Monsieur Foucault,
you are not referring to
the State and Capital!

Frances Fox Piven

"I propose that there is another kind of power based not on resources, things, or attributes, but
rooted in the social and cooperative relations in which people are enmeshed by virtue of group life."
"I believe in the necessity for struggle by people at the bottom of any society."
"I think that the question of how power can be exerted from the lower reaches has never
been more important. It will ultimately determine whether another world is indeed possible."
red tape

"The Weight of the Poor:
A Strategy to End Poverty"
The Nation
May 2, 1966

OCCUPY
THE SAFETY NET
Listen to an interview with
Prof. Frances Fox Piven
regarding the poor amidst
the present moment of
austerity and Occupy.
"Occupy the Safety Net"
The Nation
December 8, 2011

1972

"How can the poor be organized
to press for relief from poverty?
How can a broad-based
movement be developed and the
current dlsarray of activist forces
be halted? These questions
confront, and confound, activists
today. It is our purpose to advance
a strategy which affords the basis
for a convergence of civil rights
organizations, militant antipoverty groups and the poor. If
this strategy were implemented, a
political crisis would result that
could lead to legislation for a
guaranteed annual income and
thus an end to poverty."
Frances Fox Piven & Richard A. Cloward

Hearts starve as well as bodies;
give us bread, but give us roses!"

"Our lives shall not be sweated
from birth until life closes.

Centennial Anniversary
We come together for this course not long after the 100th anniversary of the
Great Lawrence Strike of 1912, popularly known as the Bread and Roses strike. In one
of the most pivotal moments in US history, the strike – a massive show of power by
poor and working people (many of whom were women and recent immigrants) – drew
international attention to the important issues of the unequal distribution of wealth
and power, child labor, and workplace safety.
In commemoration of this historic action, the Massachusetts AFL-CIO and the
Lawrence Heritage State Park have created a twenty-minute documentary entitled

Collective Voices: The Textile Strike of 1912.

Please watch this digital video and think about its significance for the
development of:
•
•
•
•

the labor movement
political and policy debates about wealth, poverty, labor, and capital
women's status in public and political life
ideas regarding democracy, fairness, charity, justice, and development.

1911

One year before the
Bread & Roses strike

On March 25, 1911, a raging fire swept through the cramped
Triangle Waist Company garment factory on the 8th, 9th, and
10th floors of the Asch Building in lower Manhattan. The
trapped garment workers had little time or opportunity to
escape – many had no choice but to jump – and 146 people
were tragically killed, including many young immigrant
women and children--some as young as age 11.

Please watch this short video trailer on the Bread & Roses strike.
Please watch the following documentaries:
Before
Class Seven

•

Triangle: Remembering The Fire

• Triangle Fire (PBS, 2011).

When a fire started in an unsafe and
overcrowded garment factory in Ashulia,
more than twenty people were killed
and more than 100 were injured.
Ashulia is an industrial zone – on the outskirts
of the Bangladeshi capital, Dhaka – where
clothes are made for Tesco and Walmart.
Reuters photo by Andrew Biraj, December 14, 2010.

(HBO, 2011).

1913

One year after the
Bread & Roses strike

U.S. suffragists demonstrating for the right to vote, in February 10, 1913. Rose Sanderson is the
woman holding the trumpet. The event was sponsored by the National Suffrage Association.
Bain News Service, Library of Congress.

In 1913, the suffragist "Army of the Hudson" marched the 225 miles from Newark, NJ to Washington, D.C.
in 16 days, with numerous photo opportunities and press availabilities along the way that gained a
national audience. The Woman Voter magazine claimed the hikes generated $3 million worth of free
publicity. The women "staked a symbolic claim on the polity," as they contrasted their democratic rights
to assemble and speak freely with the denial of full citizenship in terms of voting. Simultaneously, they
undermined the ideas of women's physical and political inferiority.
Jaime Schultz, "The Physical is Political: Women's Suffrage, Pilgrim Hikes and the Public Sphere," International Journal of the
History of Sport, May 2010, Vol. 27 Issue 7, pp 1133–1153.

Harvey Finkle, one of the great

photographers of social justice movements, received
his M.S.W. from the University of Pennsylvania's School
of Social Work (now SP2) in 1961. As a social worker,
he helped to create the Bread & Roses Community Fund
in 1977.

To view Harvey's work, go to The Many Faces of Women's Way and Harvey Finkle Photography.
To watch a short documentary about Harvey, go to Harvey Finkle: A Career in Photography.

the

Bread
and
Roses
legacy

Bread & Roses Community Fund is a unique gathering of activists in Philadelphia committed to

supporting social justice by raising and distributing funds. A public foundation, Bread & Roses has
distributed more than $10 million to groups working for access to health care, economic justice, a clean,
safe environment, civil and human rights, peace, and other social justice issues.

Change, Not Charity!

Hierarchy

Equality

"In the struggle between equality and hierarchy, notice that hierarchy
rarely appears as such ... but rather as a community where'we are all in it
together.' For all time, and the world over, those are words that power has
spoken to its public. It is hierarchy's egalitarian language." —A. T. Lamas
[Think about whether you agree or disagree with this claim.]

Hierarchy

Equality

“While a common strategy of hierarchy is to employ the language of equality to
legitimate its power, movements for equality and freedom so often fail to acknowledge
the hierarchies within their own praxis of struggle and resistance. While hierarchy
embraces that which it is not, equality denies that which it is. Equality for hierarchy vs.
equality without hierarchy. A lie vs. a denial. The former is more dangerous, but the
latter is flawed and compromised.” —A. T. Lamas

Hierarchy
internal

Equality
external

“So, then, equality has to fight hierarchy on two fronts—within and without, internal
and external. That is, the egalitarian struggle must be waged against the hierarchies of the
conventional society but also against the hierarchies embedded within the struggle itself.
The egalitarian movement—as it has arisen from the conventional society—will itself
embody hierarchies, not only in the movement’s institutions, structures, and processes but
also in its relational praxis and in the consciousness of its constituent subjects.” —A. T. Lamas

“The universal has always been particular. Perhaps it will always be partial, limited,
and exclusive. One of the most significant challenges for an egalitarian movement, a
freedom movement, a progressive movement of any sort—secular or religious, local or
global—is to acknowledge the extent to which it is informed by, embodies, or even
perhaps in part is motivated by hierarchical commitments of one sort or another. By not
making this acknowledgement, and by failing to create a movement culture that
embodies this acknowledgement, a movement thereby constrains its power, limits its
trajectory, perpetuates inequalities, does harm, and sows seeds for future critique and
overcoming. Unless history has ended or we are somehow so special as compared to all
others before us, the implication is clear: our own current understandings of the projects
of freedom and equality are also likely to be constrained in ways that we do not
understand or will not acknowledge.

Liberté, Égalité, Fraternité

“The banner of
has rarely (and I would
go so far as to argue has never) meant what the words seem to promise and proclaim.
Sometimes this only becomes apparent, through hindsight, as a result of later freedom
struggles and the ‘discovery’ of voices earlier unheeded; however, the banner is often
knowingly hoisted in the name of all and for the benefit of some. Even now, when
inclusiveness is proclaimed, the historical record would caution us to be wary. When
proclaimed alongside prior, fundamentalist, and exclusionary commitments to nation,
race, gender, sex, class, … or even species, the universal may be diminished, distorted, and
denied…thereby setting the ground for further contestations and freedom struggles.
“As freedom struggles arise amidst entrenched hierarchies of power and privilege,
such movements of resistance are themselves likely to be riddled with contradictions and
countertendencies. Freedom, equality, and justice are always imagined and sought amidst
the limits and possibilities of certain historical conditions. As Marx wrote in The Eighteenth
Brumaire of Louis Bonaparte (1852), ‘Men make their own history, but they do not make it
as they please; they do not make it under self-selected circumstances, but under
circumstances existing already, given and transmitted from the past.’ That this is so does
not diminish the revolutionary nature of struggle against domination.
“The reality that projects for equality, freedom, and justice will be limited and
contradictory should not lead to resignation and withdrawal…because human knowledge
regarding limits and the possible means for overcoming contradictions only arises amidst
the struggle to make history. The caution here is not that we should proceed with less
resolve and boldness in our projects of challenging oppression and constructing a more
just society, but rather that we should remember to search for the unacknowledged
exclusions and privileged assumptions that dwell within our demands and even our
dreams—because history tells us they are there. We should not underestimate the
ubiquity of hierarchy and the insinuation of structures of domination even amidst radical
consciousness and revolutionary projects. With all that is at stake, we should struggle
forward with determined—but not disempowering—self-critique.” —A. T. Lamas

Karl Marx, Letter to Arnold Ruge

(Kreuznach, Germany: Letters from the Deutsch-Französische Jahrbücher, September 1843).

…
The internal difficulties seem to be almost greater than the external obstacles. For although
no doubt exists on the question of “Whence,” all the greater confusion prevails on the
question of “Whither.” Not only has a state of general anarchy set in among the reformers,
but everyone will have to admit to himself that he has no exact idea what the future ought
to be. On the other hand, it is precisely the advantage of the new trend that we do not
dogmatically anticipate the world, but only want to find the new world through criticism of
the old one. Hitherto philosophers have had the solution of all riddles lying in their writingdesks, and the stupid, exoteric world had only to open its mouth for the roast pigeons of
absolute knowledge to fly into it. Now philosophy has become mundane, and the most
striking proof of this is that philosophical consciousness itself has been drawn into the
torment of the struggle, not only externally but also internally. But, if constructing the
future and settling everything for all times are not our affair, it is all the more clear what we

ruthless criticism

of all that
have to accomplish at present: I am referring to
exists, ruthless both in the sense of not being afraid of the results it arrives at and in the
sense of being just as little afraid of conflict with the powers that be.
…

Reason has always existed, but not always in a reasonable form. The

critic can therefore start out from any form of theoretical and practical consciousness and
from the forms peculiar to existing reality develop the true reality as its obligation and its
final goal. As far as real life is concerned, it is precisely the political state – in all its modern
forms – which, even where it is not yet consciously imbued with socialist demands,
contains the demands of reason. And the political state does not stop there. Everywhere it
assumes that reason has been realised. But precisely because of that it everywhere
becomes involved in the contradiction between its ideal function and its real prerequisites.
From this conflict of the political state with itself, therefore, it is possible everywhere to
develop the social truth. Just as religion is a register of the theoretical struggles of mankind,
so the political state is a register of the practical struggles of mankind. Thus, the political
state expresses, within the limits of its form sub specie rei publicae, [as a particular kind of
state] all social struggles, needs and truths. Therefore, to take as the object of criticism a
most specialised political question – such as the difference between a system based on
social estate and one based on representation – is in no way below the hauteur des
principes. [Level of principles] For this question only expresses in a political way the
difference between rule by man and rule by private property. Therefore the critic not only
can, but must deal with these political questions (which according to the extreme Socialists

are altogether unworthy of attention). In analysing the superiority of the representative
system over the social-estate system, the critic in a practical way wins the interest of a
large party. By raising the representative system from its political form to the universal
form and by bringing out the true significance underlying this system, the critic at the same
time compels this party to go beyond its own confines, for its victory is at the same time its
defeat.
Hence, nothing prevents us from making criticism of politics, participation in politics, and
therefore real struggles, the starting point of our criticism, and from identifying our
criticism with them. In that case we do not confront the world in a doctrinaire way with a
new principle: Here is the truth, kneel down before it! We develop new principles for the
world out of the world’s own principles. We do not say to the world: Cease your struggles,
they are foolish; we will give you the true slogan of struggle. We merely show the world
what it is really fighting for, and consciousness is something that it has to acquire, even if it
does not want to.
The reform of consciousness consists only in making the world aware of its own
consciousness, in awakening it out of its dream about itself, in explaining to it the meaning
of its own actions. Our whole object can only be – as is also the case in Feuerbach’s
criticism of religion – to give religious and philosophical questions the form corresponding
to man who has become conscious of himself.
Hence, our motto must be: reform of consciousness not through dogmas, but by analysing
the mystical consciousness that is unintelligible to itself, whether it manifests itself in a
religious or a political form. It will then become evident that the world has long dreamed of
possessing something of which it has only to be conscious in order to possess it in reality. It
will become evident that it is not a question of drawing a great mental dividing line
between past and future, but of realising the thoughts of the past. Lastly, it will become
evident that mankind is not beginning a new work, but is consciously carrying into effect its
old work.
In short, therefore, we can formulate the trend of our journal as being: self-clarification
(critical philosophy) to be gained by the present time of its struggles and desires. This is a
work for the world and for us. It can be only the work of united forces. It is a matter of a
confession, and nothing more. In order to secure remission of its sins, mankind has only to
declare them for what they actually are.

Compare with
In this frontispiece from Thomas
Hobbes' Leviathan (1651), notice
the bodies that compose the body
politic.

John Winthrop's "body of Christ"
in "A Model of Christian Charity"
(1630).

F.W. Taylor's society-as-machine utopia
(1911) and consider Chaplin's critical
response in Modern Times (1936).
U.S. President Ronald Reagan's
1989 Farewell Address, in which
he invoked Winthrop's "city upon
a hill."

Contemporary
discourse on
multiculturalism.

"So this book can be thought of as resting on three simple claims: the existential
claim--white supremacy, both local and global, exists and has existed for many
years; the conceptual claim--white supremacy should be thought of as itself a
political system; the methodological claim--as a political system, white supremacy
can illuminatingly be theorized as based on a "contract" between whites, a Racial
Contract." --Charles Mills, The Racial Contract, Cornell Univ. Press, 1997, p. 7.

Lord Acton (1834-1902) is famous for writing these words:

“Power tends to corrupt and
absolute power corrupts absolutely.”
Lord Acton writes to Bishop Creighton
that the same moral standards should
be applied to all people, political and
religious leaders included, especially
since “Power tends to corrupt and absolute power
corrupts absolutely.”
Now, let’s look at this famous quotation in the context of the original letter in which it appeared in 1887.*

I cannot accept your canon that we are to judge Pope and King unlike other men, with
a favourable presumption that they did no wrong. If there is any presumption it is the
other way against holders of power, increasing as the power increases. Historic
responsibility has to make up for the want of legal responsibility. Power tends to
corrupt and absolute power corrupts absolutely. Great men are almost always bad
men, even when they exercise influence and not authority: still more when you
superadd the tendency or the certainty of corruption by authority. There is no worse
heresy than that the office sanctifies the holder of it. That is the point at which the
negation of Catholicism and the negation of Liberalism meet and keep high festival,
and the end learns to justify the means. You would hang a man of no position, like
Ravaillac; but if what one hears is true, then Elizabeth asked the gaoler to murder
Mary, and William III ordered his Scots minister to extirpate a clan. Here are the
greater names coupled with the greater crimes. You would spare these criminals, for
some mysterious reason. I would hang them, higher than Haman, for reasons of quite
obvious justice; still more, still higher, for the sake of historical science.
*Letter to Bishop Mandell Creighton, April 5, 1887 published in Historical Essays and Studies, edited by J.
N. Figgis and R. V. Laurence (London: Macmillan, 1907). In this letter, Acton addresses the question of what
standards should be applied by religious historians when assessing the actions of Popes and Kings. His
answer is based on the view that moral principles are universal and should be applied even when assessing
those who held or hold the most powerful positions.

Frederick Douglass (1818-1895), the great abolitionist, wrote these words:

“Power concedes nothing without a
demand.”
Based on his analysis of historical
struggles and religious teachings,
Frederick Douglass articulates a critical theory of
power, knowledge, and change.
The poet was as true to common sense as to poetry when he said,

Now, let’s look at this famous quotation in the context of the original speech in which it appeared in 1857.*

"Who would be free, themselves must strike the blow."

Let me give you a word of the philosophy of reform. The whole history of the
progress of human liberty shows that all concessions yet made to her august claims,
have been born of earnest struggle. The conflict has been exciting, agitating, allabsorbing, and for the time being, putting all other tumults to silence. It must do
this or it does nothing. If there is no struggle there is no progress. Those who
profess to favor freedom and yet deprecate agitation, are men who want crops
without plowing up the ground, they want rain without thunder and lightning. They
want the ocean without the awful roar of its many waters.
This struggle may be a moral one, or it may be a physical one, and it may be both
moral and physical, but it must be a struggle. Power concedes nothing without a
demand. It never did and it never will. Find out just what any people will quietly
submit to and you have found out the exact measure of injustice and wrong which
will be imposed upon them, and these will continue till they are resisted with either
words or blows, or with both. The limits of tyrants are prescribed by the endurance
of those whom they oppress. In the light of these ideas, Negroes will be hunted at
the North, and held and flogged at the South so long as they submit to those
devilish outrages, and make no resistance, either moral or physical. Men may not
get all they pay for in this world, but they must certainly pay for all they get. If we
ever get free from the oppressions and wrongs heaped upon us, we must pay for
their removal. We must do this by labor, by suffering, by sacrifice, and if needs be,
by our lives and the lives of others.
*Frederick Douglass, Two speeches by Frederick Douglass; one on West India emancipation, delivered at
Canandaigua, Aug. 4th, and the other on the Dred Scott decision, delivered in New York, on the occasion
of the anniversary of the American Abolition Society, May 1857 (Rochester, C. P. Dewey, printer [1857]).

If we were to place

Frederick Douglass and Lord Acton
in critical dialogue …

… what interesting questions, problems, and

ideas, and contradictions might arise?
♦How should we conceptualize the problem of domination?
♦How is power to be confronted by demand?

Are these questions to be asked and
answered contingently and historically
or ahistorically for all time and place?

♦How—and by whom—is the demand to be conceptualized and organized?
♦How is power from below to be organized for confrontation with power from above?
♦What possibilities arise when the corrupting power is met by a justice-seeking demand?
♦Does Acton’s maxim also apply to Douglass’s power from below?

To answer these questions,

Radical
Epistemology

• what do we need to know, feel, and experience?
• how, where, and with whom do we situate ourselves
to so know, feel, and experience?

Armed with Frederick Douglass’s insight about power, let’s now return to Lord Acton’s famous quotation:

“Power tends to corrupt, and absolute power corrupts absolutely.”
I

How might you apply
Lord Acton’s maxim
today?

When recalling the maxim, do you find yourself saying:

“Power corrupts” or “Power tends to corrupt”?
•
•
•

•

Do you tend to think of the arenas of life—

•

political, economic, public, private, religious,
scientific, educational, social, cultural,
domestic, natural—
o

•

o as clearly demarcated, with solid
borders and impermeable
boundaries?

•

Which is more commonly invoked by
contemporary activists? With what results?

as porous, comingling, overlapping,
and intersecting?
—or—

•

What theoretical work does “tends” do?
What is the difference between the two phrases?
Which is more accurately descriptive of the human
situation?

As you think about the implications
of each of the two phrases above—

“Power corrupts” and
“Power tends to corrupt”

What personal experiences and historical
evidence support your position?

—what are the implications for
organizing resistance?

Would you apply Lord Acton’s
maxim to all of these arenas?

With what likely effects and implications?

HOW
SHOULD
WE
ORGANIZE
RESISTANCE?

Put another way,

how should movements
of resistance—as well as
alternative,
counternormative,
prefigurative organizations—
organize themselves?
WHAT ORGANIZATIONAL PRINCIPLES
SHOULD GOVERN THEIR PROCESSES
FOR ANALYSIS, DELIBERATION,
OPERATIONS, PROJECTS, ACTIONS,
EDUCATION, EVALUATION, AND
CRITIQUE?

“The issue which has swept
down the centuries and
which will have to be
fought sooner or later is the
people versus the banks.”
—Lord Acton

♦How do the
banks organize
for power?
♦How should the
people organize
for power?

The March on Washington for Jobs and Freedom

We come together for this edition of our course not long after the 50th anniversary of the March
on Washington for Jobs and Freedom. Notice the name of the march. How do you understand the
relationship between economy and freedom? How do you remember Martin Luther King Jr.’s famous
speech on August 28, 1963:
• as the “I Have a Dream” speech?
—or—
• as the “I Have a Critique, a Demand, and a Dream” speech?
Watch and listen here to the speech and find out which of the above is more correct.
"This is a role our nation has taken, the role of those who make peaceful revolutions impossible but
refusing to give up the privileges and the pleasures that comes from the immense profits of overseas
investments. I'm convinced that if we are to get on the right side of the world revolution, we as a nation
must undergo a radical revolution of values. We must rapidly begin the shift from a thing-oriented society to
a person-oriented society. When machines and computers, profit motives and property rights are
considered more important than people, the giant triplets of racism, militarism and economic exploitation
are incapable of being conquered."
—Martin Luther King, Jr., excerpt, sermon delivered at the Ebenezer Baptist Church, Atlanta, Georgia, April 30, 1967.

The Triple Threats to the Beloved Community

I want to say to you as I move to my conclusion, as we talk about "Where do we go from here?" that we must honestly face the fact that the
movement must address itself to the question of restructuring the whole of American society. (Yes) There are forty million poor people
here, and one day we must ask the question, "Why are there forty million poor people in America?" And when you begin to ask that
question, you are raising a question about the economic system, about a broader distribution of wealth. When you ask that question, you
begin to question the capitalistic economy. (Yes) And I'm simply saying that more and more, we've got to begin to ask questions about the
whole society. We are called upon to help the discouraged beggars in life's marketplace. (Yes) But one day we must come to see that an
edifice which produces beggars needs restructuring. (All right) It means that questions must be raised. And you see, my friends, when you
deal with this you begin to ask the question, "Who owns the oil?" (Yes) You begin to ask the question, "Who owns the iron ore?" (Yes) You
begin to ask the question, "Why is it that people have to pay water bills in a world that's two-thirds water?" (All right) These are words that
must be said. (All right)
Now, don't think you have me in a bind today. I'm not talking about communism. What I'm talking about is far beyond communism. (Yeah)
My inspiration didn't come from Karl Marx (Speak); my inspiration didn't come from Engels; my inspiration didn't come from Trotsky; my
inspiration didn't come from Lenin. Yes, I read Communist Manifesto and Das Kapital a long time ago (Well), and I saw that maybe Marx
didn't follow Hegel enough. (All right) He took his dialectics, but he left out his idealism and his spiritualism. And he went over to a German
philosopher by the name of Feuerbach, and took his materialism and made it into a system that he called "dialectical materialism." (Speak) I
have to reject that.
What I'm saying to you this morning is communism forgets that life is individual. (Yes) Capitalism forgets that life is social. (Yes, Go ahead)
And the kingdom of brotherhood is found neither in the thesis of communism nor the antithesis of capitalism, but in a higher synthesis.
(Speak) [applause] It is found in a higher synthesis (Come on) that combines the truths of both. (Yes) Now, when I say questioning the whole
society, it means ultimately coming to see that the problem of racism, the problem of economic exploitation, and the problem of war are all
tied together. (All right) These are the triple evils that are interrelated.
And if you will let me be a preacher just a little bit. (Speak) One day [applause], one night, a juror came to Jesus (Yes sir) and he wanted to
know what he could do to be saved. (Yeah) Jesus didn't get bogged down on the kind of isolated approach of what you shouldn't do. Jesus
didn't say, "Now Nicodemus, you must stop lying." (Oh yeah) He didn't say, "Nicodemus, now you must not commit adultery." He didn't say,
"Now Nicodemus, you must stop cheating if you are doing that." He didn't say, "Nicodemus, you must stop drinking liquor if you are doing
that excessively." He said something altogether different, because Jesus realized something basic (Yes): that if a man will lie, he will steal.
(Yes) And if a man will steal, he will kill. (Yes) So instead of just getting bogged down on one thing, Jesus looked at him and said,
"Nicodemus, you must be born again." [applause]
In other words, "Your whole structure (Yes) must be changed." [applause] A nation that will keep people in slavery for 244 years will
"thingify" them and make them things. (Speak) And therefore, they will exploit them and poor people generally economically. (Yes) And a
nation that will exploit economically will have to have foreign investments and everything else, and it will have to use its military might to
protect them. All of these problems are tied together. (Yes) [applause]
What I'm saying today is that we must go from this convention and say, "America, you must be born again!" [applause] (Oh yes)

—Martin Luther King, Jr., excerpt, “Where Do We Go From Here?,” speech delivered at the eleventh annual convention of the
Southern Christian Leadership Conference (SCLC), Atlanta, Georgia, August 16, 1967.

"The crisis consists precisely in the
fact that the old is dying and the new
cannot be born; in this interregnum
a great variety of morbid symptoms
appear."
— Antonio

Gramsci, The Prison Notebooks (1929-1935)

"A Klee drawing named “Angelus Novus” shows an angel
looking as though he is about to move away from
something he is fixedly contemplating. His eyes are
staring, his mouth is open, his wings are spread. This is
how one pictures the angel of history. His face is turned
toward the past. Where we perceive a chain of events, he
sees one single catastrophe that keeps piling ruin upon
ruin and hurls it in front of his feet. The angel would like
to stay, awaken the dead, and make whole what has been
smashed. But a storm is blowing from Paradise; it has got
caught in his wings with such violence that the angel can
no longer close them. The storm irresistibly propels him
into the future to which his back is turned, while the pile
of debris before him grows skyward. This storm is what
we call progress."

— Walter Benjamin
On the Concept of History (1940)
Ninth Thesis on the Philosophy of History

In the dark times,
will there be singing?
Yes, there will be singing
about the dark times.

-- Bertolt Brecht

Above Image: "This image … was taken during the war in 1992 in Sarajevo in the partially destroyed National Library. The cello player is local musician Vedran Smailović,
who often came to play for free at different funerals during the siege despite the fact that funerals were often targeted by Serb forces." -- Mikhail Evstafiev
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Truer words were never spoken.

A Special Message
to My Students

As a teacher, I have a sense that our world – with all of its beauty and
abundance but also all of its suffering and injustice – entrusts us with the
responsibility to help one another discover new sensibilities
... to enable people to thrive on their own terms amidst life's contradictions …
but also to join in the struggle of challenging unnecessary conventions and
imagining and building new and better, more just and peaceful, healthy and
cooperative ways of living together.
Walter Benjamin, one of my favorite critical theorists, wrote in his sixth thesis
on the concept of history, "Every age must strive anew to wrest tradition away
from the conformism that threatens to overpower it."
I believe that you – my students – have significant knowledge and experience about living
in this world and that we all have much to teach and learn about fairness, well-being, social and
economic justice, ownership, and liberation. I have designed this course at the University of
Pennsylvania's School of Arts & Sciences to be the forum for the kind of teaching and learning
that aims to educate in the best traditions of the liberal arts, to sharpen the powers of
observation and critical thinking, to awaken empathetic understanding about what is beyond the
familiar, to inspire the imagination, to raise consciousness, and to provoke and enlarge the realm
of the possible. So, yes, I have high hopes for what we might accomplish together in our
intellectual community this year.

You are warmly welcomed to direct any questions, comments, or suggestions about this course to me at:

Andrew T. Lamas

Faculty / Urban Studies Program
University of Pennsylvania
e-mail: ATLamas@sas.upenn.edu
cell: 215-565-5850

