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   SYLLABUS1 

RELIGION, SOCIAL JUSTICE, AND URBAN DEVELOPMENT

I am very excited about our course, and I look forward to meeting you.  Please note that this course does not 
meet on the Monday of the Martin Luther King Jr. national holiday.  The class regularly meets in McNeil 
168.  (The McNeil Building is at 3718 Locust Walk.   The classroom is in the northwest corner of the first floor of 
McNeil.  The building, the classroom, and the first-floor bathrooms are designed for accessibility.) 

The readings will be drawn from required texts and online materials.  The texts may be purchased from the 
Pennsylvania Book Center (at the corner of 34th and Sansom Streets).  The online materials will be available on 
BLACKBOARD www.courseweb.upenn.edu and/or will be emailed to you.    
Students who miss the first class will not be permitted to enroll in the course.  The opening class 
exercise   in the first class will assume that students have read and thoughtfully considered the required readings 
for the first week of the course.  Please read this SYLLABUS very closely and carefully. 

      

1 Photo by Harvey Finkle:  website: http://www.harveyfinkle.com/   video: http://www.youtube.com/watch?v=XslAV8wENuo 

QUAKER CONSORTIUM:  Students from Swarthmore College, Bryn Mawr College, and Haverford College 
are enthusiastically welcomed to enroll in this course at the University of Pennsylvania. 

http://www.sas.upenn.edu/urban/faculty/andrew-lamas
http://www.harveyfinkle.com/
http://www.youtube.com/watch?v=XslAV8wENuo


            For My Students / Spring 2014 

"To You" 
To sit and dream, to sit and read, 
To sit and learn about the world 
Outside our world of here and now--- 
Our problem world--- 
To dream of vast horizons of the soul  
Through dreams made whole, 
Unfettered, free--- help me! 
All you who are dreamers too, 
Help me to make 
Our world anew. 
I reach out my dreams to you. 

           -- Langston Hughes

My soul has grown deep like the rivers.2 

I bathed in the Euphrates when dawns were young. 
I danced in the Nile when I was old       
I built my hut near the Congo and it lulled me to sleep. 
I looked upon the Nile and raised the pyramids above it. 
I heard the singing of the Mississippi when Abe Lincoln 

 went down to New Orleans, and I've seen its muddy 
 bosom turn all golden in the sunset. 

2 Langston Hughes, "The Negro Speaks of Rivers," First published in Crisis (June 1921), p. 17. Included in The New Negro (1925), The Weary 
Blues, Langston Hughes Reader, and Selected Poems. In The Weary Blues, the poem is dedicated to W. E. B. Du Bois. The dedication does not 
appear in later printings of the poem. Hughes's first and last published poems appeared in The Crisis; more of his poems were published in 
The Crisis than in any other journal. Arnold Rampesad and David Roessel, eds., The Collected Poems of Langston Hughes (New York: 
Knopf, 2002), 23 and 620. 



COURSE TEXTS

1. Voltaire, Candide, New York: Dover Publications, [Dover Thrift Editions], 1991. [REQUIRED -- available online and for
purchase at Penn Book Center (34th and Sansom Streets, Philadelphia, PA 19104)]

2. Mark O'Brien, When Adam Delved and Eve Span: A History of the Peasant Revolt of
1381, Gretton, Cheltenham, ENGLAND: New Clarion Press, 2004. [REQUIRED -- text provided]

4. E.K. Hunt, Property and Prophets: The Evolution of Economic Institutions and
Ideologies, NY: M.E. Sharpe, 2003 (updated seventh edition). [Recommended]

5. Italo Calvino, Invisible Cities, San Diego, New York & London: Harcourt Brace & Company, 1974. [Recommended]

6. Erich Fromm, Marx's Concept of Man, London & New York: Continuum, 2004.  [REQUIRED -- excerpts provided]

7. Erich Fromm, To Have or to Be, London: Abacus, 1976 (1979 edition).  [REQUIRED -- excerpts provided]

8. Vandana Shiva, Earth Democracy: Justice, Sustainability, and Peace, Boston: South End Press, 2005.

[REQUIRED -- available for purchase at Penn Book Center (34th and Sansom Streets, Philadelphia, PA 19104)]

Please Note: 

• In addition to the above texts, a number of articles and book chapters – and other materials (including videos) –

from a variety of sources will be assigned.  This course is reading intensive. 
• If you think you will not be able to handle a heavy reading load this term, then please drop this course now.

3. John Berger, Ways of Seeing, London: BBC/Penguin, 1972. [REQUIRED -- available for purchase
at Penn Book Center (34th and Sansom Streets, Philadelphia, PA 19104)]



Here is the official, revised course description for Spring 2014:  

Urban development has been influenced by religious conceptions of 
social and economic justice. Progressive traditions within Judaism,
Christianity, Islam, Hinduism, Jainism, Buddhism, and Humanism have yielded powerful 

critiques of oppression and 
hierarchy as well as alternative economic frameworks for ownership, governance,

production, labor, and community. Historical and contemporary case studies from the Americas, Europe, Africa, 
Asia, and the Middle East will be considered, as we examine the ways in which religious responses to poverty, 
inequality, and ecological destruction have generated new forms of urban development.  Put another way, this 

course works at the intersection of community, justice, and economy.  We will seek to understand the

progressive movements/traditions/possibilities within various religious and philosophical praxis,

particularly as related to issues of inequality, the critique of power and domination, and the
promise of economic 
alternatives for poor and working people, in particular, and within society at large.  If you
are interested in critiques of empire and of economic systems of hierarchy and control, and if you are interested in 

ways in which religion has been used (and might be used) to support movements for freedom, 
liberation, and economic justice, then you may find this course interesting and useful.

Walter Benjamin, one of my favorite critical theorists, wrote in his sixth thesis on the concept of 
history, "Every age must strive anew to wrest tradition away from the conformism that 
threatens to overpower it." 

If we make it so, this course can be the site for the kind of teaching and learning that educates in the 
best traditions of the liberal arts, that sharpens the powers of observation and critical thinking, that 
awakens empathetic understanding about what is beyond the familiar, that inspires the imagination, and 
that provokes and enlarges the realm of the possible.  So, yes, I have high hopes for what we might 
accomplish together.   



If I were to rename the course this year, it would be: 

Occupying Religion: 
In and Out of Each Other's Tents –

Where Critical Theories Meet Radical Theologies  

“Human existence cannot be silent, nor can it be nourished by false words, 
but only by true words, with which humans transform the world.  To exist 
humanly, is to name the world, to change it.  Once named, the world 
in its turn reappears to the namers as a problem and requires of 
them a new naming.  Humans are not built in silence, but in word, in work, 
in action-reflection.”         

– Paulo Freire



Evaluation 
  I will say more about this in class.    

• Your Participation 20% of Your Grade 
Participation counts; however, I am more interested in quality than quantity.  Read the assigned materials and think 
seriously about them.  Come to class prepared to critique, question, listen, and contribute.  On occasion, we will have in-
class activities (e.g., writing, small group activities, presentations on assigned readings).  Students in the class and I will 
assess these activities, and we will provide with you feedback (either in writing or in person during class and/or when 
we meet outside of class).   

• Short Essays 20% of Your Grade 
You will be assigned one or two short essays of approximately 1-3 pages each. 

• Final Paper and/or

• Final Project and/or 60% of Your Grade
Final Examination
You will have a lot of flexibility to decide how you demonstrate and share what you have learned in this course; 
however, I expect your standards to be at least as high as my own.   Whatever you decide to do (with my advance 
approval), I will assess how well you have critically and creatively synthesized the large quantity of material (including 
lectures, discussions, videos, readings) presented in this course.  

•AREAS FOR EVALUATION•
PRECISION the quality of your description of phenomena under consideration  

   CRITICALITY the quality of your analysis, when explaining, evaluating, assessing
THEORY    the quality of your facility with relevant theoretical frameworks  
HISTORY    the quality of your engagement with relevant historical contexts 

Creativity 
EXPRESSION  the quality of your writing and other modes of communication 
SYNTHESIS  … trying  to engage the many elements of the course in creative and critical conversation …. 

STRUGGLE  the quality of the evidence of your  struggle  to learn   something
COOPERATION   useful 

the quality of your efforts to create intellectual community    and significant 



Grades 

A+  Distinguished work, in all areas and respects  (rarely awarded)

A  Excellent work in all areas 

A-  Excellent work in most areas; very good in all other areas

B+ Excellent work in at least one area; very good in all other areas

B  Very good work in at least one area; good in all other areas 

B- Good work in all areas    
C+ This grade – and lower grades – are not usually awarded in this course.

•The Code of Academic Integrity of the University of Pennsylvania is in full effect.

http://www.upenn.edu/provost/PennBook/academic_integrity_code_of


Is this    
course for 
you? 

      This is a cautionary note to help you think about whether or not this is the right course for you. 

First, this course is just one of many offerings on religion.  Even though Penn self-identifies as a secular, nonsectarian institution, its School   
of Arts & Sciences' curriculum features many courses that work on issues directly or indirectly connected to religion.  Many departments    
and programs, including the following, offer such courses every term:  Religious Studies, Sociology, Art History, Anthropology, History,    
Urban Studies, Political Science, Philosophy, Africana Studies, Gender, Sexuality, and Women's Studies.  In addition, the School of Social   
Policy & Practice, the Law School, and other Schools at Penn regularly post such offerings.  Also note that Penn students may enroll in such 
courses    at Swarthmore College, Haverford College, and Bryn Mawr College; moreover, other universities, seminaries, and a variety of 
religious institutions in Philadelphia and elsewhere provide training from a variety of perspectives on religious issues.  So, the point here is   
the following:  If you are looking for a course on religion, you have many, many options at Penn and elsewhere; so, choose wisely.   

Secondly, one of the great things about Penn is that courses are taught from a wide variety of standpoints and perspectives.  If you pick 
blindly, you may end up in a situation that is not ideal for you – given your own needs, intellectual agendas, beliefs, orientations, identities, 
learning styles, and life goals.  So, the point here is the following:  Do not pick one of these courses until you have researched the professor  
on Penn Course Review and discussed the course with some of her/his prior students.  You may even want to contact the professor prior      
to making your decision about enrolling.  Think carefully about whether you are seriously interested in what is on offer – pedagogically       
and substantively – in this course, which is designed to be unconventional and provocative.   

Thirdly, my courses tend to attract students who have many different views about religion (from firm beliefs to strong doubts to disbelief), 
who come from very different religious traditions (or none at all), who are atheists and humanists or who are on their way to seminary.   
Some of my students are not even so interested in religion per se and have stronger interests in critical theory, liberation theory, anti-
capitalist thought, alternative economy, feminism, queer theory, and related areas of inquiry ... but are curious about relating their justice-
seeking projects with the kinds of discussions and connections we seek to make in this course.  Others would count their own religion as a 
powerful source of belief and identity … but are interested in dialogue across various systems of inquiry.   So, the point here is the following: 
Do not choose this course if the kind of heterogeneity suggested in this paragraph is not your cup of tea.  My students tend to be searchers, 
to be seriously focused on the problems of suffering, injustice, unfairness, violence, and inequality, and committed to making change in the 
world -- but not necessarily in conventional ways.  My students embrace serious, critical, intellectual inquiry, accept heavy reading loads,   
and appreciate lots of out-of-class activities (e.g., getting together after class for food and drink, attending plays and conferences, taking 
walks).  There are many great courses (and parties) at Penn, so please think carefully about whether this is the right course for you.  

This course is typically over-enrolled; so, if this does not sound like the kind of course to which you are eager to engage and commit, then 
please drop ASAP and let someone else in. 



Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global 
space (from every continent), historical time (from ancient societies to the present), and political perspectives. 

“Justice in the life and conduct of the State is possible only 
as first it resides in the hearts and souls of the citizens.” 

̶Plato 

“It is justice, not charity, 
that is wanting in the world.” 

̶ Mary Wollstonecraft 

“From each, according to his ability; 
to each, according to his need.” 

̶Karl Marx 

“Justice denied anywhere 
diminishes justice everywhere.” 

̶Martin Luther King, Jr. 

http://thinkexist.com/quotation/justice_denied_anywhere_diminishes_justice/146472.html
http://thinkexist.com/quotation/justice_denied_anywhere_diminishes_justice/146472.html
http://thinkexist.com/quotation/justice_denied_anywhere_diminishes_justice/146472.html


Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global 
space (from every continent), historical time (from ancient societies to the present), and political perspectives. 

子貢問曰：“有一言而可以終身行之？” 

子曰：“其恕乎！己所不欲、勿施於.” 

Zi Gong [a disciple] asked: "Is there any one word 
that could guide a person throughout life?" 

The Master replied: "How about 'reciprocity'! 
Never impose on others what you would not choose for yourself." 

̶Confucius 
"Master Kong" (孔子, Kǒngzǐ) Analects XV.24, tr. David Hinton 

Above Images: Analects of Confucius; Zhang Huan (artist), Q Confucius, Rockbund Art Museum, Shanghai, CHINA. 

http://en.wiktionary.org/wiki/%E5%AD%94


Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global 
space (from every continent), historical time (from ancient societies to the present), and political perspectives. 

“Sometimes people hold a core belief that is very strong. When they are presented with evidence 
that works against that belief, the new evidence cannot be accepted. It would create a feeling that 
is extremely uncomfortable, called cognitive dissonance. And because it is so important to protect 
the core belief, they will rationalize, ignore and even deny anything that doesn't fit in with the 
core belief.” 

“ô mon corps, fait toujours de moi un homme qui s'interroge.” 

“We believe that an individual must endeavor to assume the universalism inherent in the human condition.” 

“Imperialism leaves behind germs of rot which we must clinically detect and remove from our land 
but from our minds as well.” 

“The basic confrontation which seemed to be colonialism versus anti-colonialism, indeed 
capitalism versus socialism, is already losing its importance. What matters today, the issue which 
blocks the horizon, is the need for a redistribution of wealth. Humanity will have to address this 
question, no matter how devastating the consequences may be.” 

“The oppressed will always believe the worst about themselves.” 

“Everything can be explained to the people, 
on the single condition that you want them to understand.” 

“He who is reluctant to recognize me opposes me.” 

“Each generation must discover its mission, fulfill it or betray it, in relative opacity.” 

“In the world through which I travel, I am endlessly creating myself.” 



Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global 
space (from every continent), historical time (from ancient societies to the present), and political perspectives. 

“The master's tools will never dismantle the master's house.” 

̶Audre Lorde 

“For a successful revolution it is not enough that there is 
discontent. What is required is a profound and thorough 
conviction of the justice, necessity and importance of 
political and social rights.” 

̶B. R. Ambedkar 

“This is our new world – where there is no distinction 
between political and personal any more.” 

̶C. L. R. James 

“To love. To be loved. To never forget your own insignificance. To never 
get used to the unspeakable violence and the vulgar disparity of life 
around you.  To seek joy in the saddest places. To pursue beauty to its 
lair. To never simplify what is complicated or complicate what is simple. 
To respect strength, never power. Above all, to watch. To try and 
understand.  To never look away. And never, never, to forget.” 

̶Arundhati Roy 



Students will have the opportunity to examine and criticize theories of -- and struggles for -- justice across global 
space (from every continent), historical time (from ancient societies to the present), and political perspectives. 

Tahrir Square 
Cairo, EGYPT 2011 

Image: Reuters/BBC, February 11, 2011. 

Paris Commune, 1871 Wisconsin, 2011 

Image: Une barricade de la Commune de Paris, le 18 mars 1871, 
Hachette Biblio College, Les Miserables. 

Image: Takeover of Capitol Building in Madison, Wisconsin, 
2011  2011 



PROTEST

On Wednesday, July 6, 2011, more than 500 high school and college students gathered in the

Plaza de Armas in Santiago, Chile to show their passion 
for education …. 

Are such protests 

silly 

or 

significant 

? 
 
 
 
 
 

cuts to public education 

by kissing! 



Massive Bombing 
A student is hit by a 
water balloon during 
a massive water fight 
staged by students 
in Valparaiso, Chile, 
on July 27, 2011 … 
to protest (what they 
called) the government's 
"massive bombing" of 
education. 

PROTEST 
AS 

CARNIVAL 

Image: Reuters/Cryptome 

Led by students demanding affordable, high quality 
education, hundreds of thousands of people took to 
the streets in Chile in 2011.  This student was part of a 
carnival-themed protest in Santiago on July 12, 2011. 

Image: Reuters 



Occupy Europe: How a generation 
went from indifferent to indignant 
Occupy Europe? From Madrid to Athens, young people 
facing a bleak future are casting doubt on European identity. 

By Robert Marquand, Staff writer / Madrid / October 29, 2011 

We will think critically 
about how historians 
have represented the past 
and about how journalists 
cover contemporary events 
– such as the global protests
by youth and others in 2011. 

Take a look at this story. 

The most significant current youth movement in Europe started with a tweet on Justin Bieber, the boyish Canadian 
crooner. On May 15, following a rally against education cuts at Madrid's main square, a cluster of 40 students stayed on, 
talking into the night. Spain, like Greece and Italy, faces huge public deficits. The government has been cutting outlays 
for basic services like schools, health care, and social welfare. While college attendance in Spain is a success story, youth 
unemployment has risen to a horrific 44 percent. 

So on Puerta del Sol square, the kids were hashing it 
out. They wanted to bed down on the square, but the 
police had other ideas. About 4 a.m., the police 
pushed the makeshift campers off. A month before, 
students had slept there to buy tickets to a Bieber 
concert. No one is sure who sent the first "Bieber 
tweet," but it went instantly viral: "We can sleep on 
the square for Bieber tickets, but not to discuss our 
future." 

The tweet distilled perfectly frustrations among youth 
that Europe, Spain, their politicians, the banks, the 
system, their lives – all are in trouble and need to 
change. The Zapatero government, like governments 
across Europe, hews to a neoliberal model that 
stresses cutting deficits and using taxes to shore up 

banks. But it has said little about how to spur growth. Austerity is seen as the predominant answer to spiraling debt costs. 
But this offers no solace to an educated but unemployed generation that says it wants both work and meaning in life. 

Yet some Rubicon was crossed on May 15. A Twitter call brought hundreds of youth to the square. The next day more 
than 1,000 came. By the end of the week 30,000 people, most of them young, had organized a system of tent camps, 
started seminars and teach-ins, and begun building a social networking site. "Yes, we camp," they coyly said. Their 
moniker became indignados, or the outraged. 

Today, their idea has spread across southern Europe to Rome and Athens and the far corners of Spanish cyberspace, 
where the group has 70,000 participants. They are part of an increasingly global movement of young people that, while 
not directly connected, share some of the same frustrations over the inability of economies to create jobs, and the 
indifference of politicians or their impotence to do anything about it. 

The youth of Puerta del Sol have taken some of their inspiration from the youth of the Arab Spring. Both groups have directly 
inspired young members of the "Occupy Wall Street" protests in America. Indeed, from Latin America to the Middle East to China, 
the issue of jobless youth has become a worrisome global trend – what one British minister calls a "ticking time bomb." 

Yet each of these revolts is also rooted in its own grievances, with consequences that will be similarly singular. Few are more 
important than the growing restiveness of Europe's young masses, both because of the size and breadth of the protests and because 
they come at a time when Europe's finances  – and collective identity – is increasingly fragile. 

Demonstrators protest against collective bargaining reforms in front of Spain's labour ministry in Madrid in June.  Image: Andrea Comas/Reuters 

http://www.csmonitor.com/tags/topic/Europe
http://www.csmonitor.com/World/Europe/2012/0516/Spain-s-Indignados-The-original-Occupy-reemerges-with-force


Intellectual Agenda 
 For this course to be useful – really useful – for you, I believe that you should be critically conscious 

of your own intellectual agenda as you proceed through the readings, assignments, and discussions. 

          What do I mean by intellectual agenda?

I understand an intellectual agenda to be a set of questions and concerns – perhaps informed by an 
overarching set of values or aspirations or revealed by a constellation of more specific intellectual projects 
– which you bring to a course of study or an area of inquiry.  Your intellectual agenda may be informed by
your own sense of who you are, who your people are, what constituencies or places matter to you, your 
most important values, your most precious interests, your understanding of the moral community ... or 
something altogether different.  Another way of putting it would be to ask: 

• "Why am I interested in this course?"
• "What are my most important questions?"
• "What do I need to understand in order to do what I next plan to do?"

When confronting course material -- conscious of your own intellectual agenda, you might ask: 

• "How does this material – right here in front of me – connect with or help me address the issues
about which I care the most?"

With an explicit intellectual agenda, you will have your own reasons, questions, ideas, and
objectives in mind as you approach the course materials.  This means that some of the course material may 
be more helpful to you, while you may find other course material less engaging.  In my view, this is as it 
should be.  Your classmates – with different intellectual agendas – may respond to the material in different 
ways.   Instead of being consumed, overwhelmed, or led by the course (and its professor), you will find 

yourself interacting – on your own terms – with the course.  Instead of consuming the 
course, you will be producing the course you need – as you see it – at this
moment in your life.   

In this way, the course may become your course – but not only yours – because we (students and 
faculty alike) are doing this course together; and, if all is working well, we each bring our own intellectual 
agendas to the table.  In this way, through our complicated but committed relations, we dance and wrestle 
with each other and perhaps – through a critical eros – create something generative … an intellectual 
community –  that is ours together (but not only for us).   Can we call this a pedagogy of critical loving?

Not surprisingly, with all this relational interaction and critical inquiry, intellectual agendas may 
become unsettled.  The solid ground beneath your feet may move.   You may even begin to spin or shake. 
At times, for any of us, this may be disconcerting. Socrates did not say, "Be happy."  He said, 
"Know thyself."  Nonetheless, I will make every effort to remind us of the joy that so many have
found amidst the struggle to know, to change, to relate, and to overcome.  (I will need your help with this.) 



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

Week-by-Week Schedule 
of Readings and Assignments 

How to Prepare for Class 

Closely study the assigned readings and other materials for each class.  Think about the varying 
historical and other contexts of each author's work.  Identify the conversations, movements, and struggles of 
which each reading is a part.  Be mindful of what matters to you, of your own commitments, of the pressing 
issues of our time, and of your own current positions and understandings regarding the issues that seem to be 
at stake in the readings.   In other words, intentionally activate and be critically conscious of your own 
intellectual agenda.  Try to set up a conversation (or, if you prefer, an argument) with the authors whose work 
you encounter.  Take notes on the work and also record your own thoughts and insights as you read.   
Underline or otherwise mark portions of the readings that you find especially interesting.  Be ready to share 
these selections in class.  If possible, find someone (e.g., a classmate, a friend) and discuss what you have read 
before coming to class.  Develop your own questions about the readings.  (Think about the traits of a really 
good question.)  Type several of these questions on a sheet of paper and bring to class each week.  These 
questions may be used in our class discussion.  Notice the ways in which the authors write.  Think about the 
ways in which their styles, methods, and choices compare and contrast with your own.  (Follow the same 
process in your consideration of the assigned videos, paintings, sculpture, and other materials.) 

Note:  If you do not want to prepare for class in this way, then use some other method ... that will enable you 
to participate at a high level of critical, intellectual engagement. 



Wednesday, January 15:  CLASS 1 
The Best of All Possible Worlds at the End of History 

Readings: 
• Voltaire, Candide
• O'Brien, When Adam Delved and Eve Span:

A  History of the Peasants' Revolt of 1381

You may be asked to answer questions about these two books in a     
short paper ... to be written during a portion of our first class meeting. 
So, please be prepared. 

This was a frontispiece of Voltaire's Candide,      
Optimism.  It reads, "Candide, or Optimism.
Translated from the German of Dr. Ralph."         
Candide, ou l'Optimisme (Paris: Sirène) 1759.    E. Burne-Jones' artwork, April 1888, for William Morris,        

   A Dream of John Ball (1st book edition) depicts the couplet   
   "When Adam delved and Eve span / Who was then the  
   gentleman?"– internationally popular (in several Germanic   
   languages) as an egalitarian slogan during the medieval period. 

http://en.wikipedia.org/wiki/Voltaire
http://en.wikipedia.org/wiki/Candide,_or_Optimism
http://en.wikipedia.org/wiki/Candide,_or_Optimism


Monday, January 27:  CLASS 2 
Ways of Seeing Religion:  The Land of the Nacirema 

Readings: 
• Horace Miner, "Body Ritual among the Nacirema," American Anthropologist, Volume 58, Number

3, June 1956.
• Neil B. Thompson, "The Mysterious Fall of the Nacirema," Natural History, December, 1972.
• John J. Maciones, excerpts on religion in "Family and Religion [Chapter 13], Society: The Basics,

Boston: Prentice-Hall, 2011 (11th edition), pp. 386-403. 

"God bless America.
And no place else."3

As you prepare for this class, do not forget 
Voltaire's Professor Pangloss and his student 
Candide.   From an educational point of view, 
what is perhaps most disturbing in Voltaire's 
story is the uncritical acceptance by the student 
of the teacher's philosophy.  

Beware of your teacher!
Forming a close, intellectual bond is one thing 
– even a beautiful thing; however, becoming an
uncritical disciple is something else 
altogether.4   

         Wat Tyler, killed by London's Mayor Walworth, while  
 Richard II watches; Richard addresses the peasants as well. 

     And keep the peasants and their  Great Rising of 1381  in mind as well.  We are not done with them yet! 
(And, they are not done with us either.)5

3 Image (left): Movie Poster: Head of State, 2003, directed by Chris Rock. 
4 Sapere aude!   Immanuel Kant, "What is Enlightenment?" [“Was ist Äufklarung?”], 1784. [The phrase “sapere aude” was 
originally used by Horace.]  Also see Michel Foucault’s 1984 essay of the same title ["Qu'est-ce que les Lumières?"] for his critical 
reflections on the Enlightenment project. 
5 Image (above right): Library Royal MS 18.E.i-ii f. 175, dated c. 1385-1400. 

http://www.columbia.edu/acis/ets/CCREAD/etscc/kant.html
http://foucault.info/documents/whatIsEnlightenment/foucault.whatIsEnlightenment.en.html
http://www.nationalarchives.gov.uk/utk/england/popup/wattyler_zoom.htm?zoomifyImagePath=/utk/england/zoomify/wattyler/


Monday, February 3: CLASS 3    /   Monday, February 10: CLASS 4 
Ways of Seeing Religion:  G-d is dead? 

Readings6 on your Sofa:7

Ludwig Feuerbach 
• Essence of Christianity, 1841.

Max Weber 
• Protestant Ethic and the Spirit of Capitalism, 1904.

Sigmund Freud8 
• Totem and Taboo, 1913.   YOU MUST       
• The Future of an Illusion, 1927.    be lying down 
• Civilization and Its Discontents, 1930.    when you read 
• Moses and Monotheism, 1939.  these books.   

Emile Durkheim If you fall asleep, 

• Elementary Forms of Religious Life, 1921.   remember  
  your dreams. 

Digby Baltzell 

• Puritan Boston, Quaker Philadelphia: Two Protestant Ethics and
the Spirit of Class Authority and Leadership, 1979.

In-Class Reading for Class 3:  Ivan Illich, "To Hell with Good Intentions"       
An address by Monsignor Ivan Illich to the Conference on InterAmerican Student Projects (CIASP) in Cuernavaca, Mexico,       
on April 20, 1968.       

NOTE TO STUDENTS   Given your experiences, education, and socialization to date, what questions do
 these readings raise for you … as you construct your own intellectual agendas?  

6 During the next two weeks, please dedicate a minimum of twelve hours of reading time as preparation for this class meeting.  A range of 
works – in complete and excerpted forms – are provided for you.  Read deeply and with your own intellectual agenda in mind. 
7 Sigmund Freud's Sofa, Freud Museum, London. Konstantin Binder http://www.londonleben.co.uk 
8 "Sigmund Freud with Cigar," LIFE Photo Archive, photograph by Max Halberstadt, 1922.  
http://images.google.com/hosted/life/l?imgurl=e45a47b1b422cca3  

http://www.londonleben.co.uk/
http://images.google.com/hosted/life/l?imgurl=e45a47b1b422cca3%20


Regarding Reading Assignments for CLASS 3 and CLASS 4 

You will have two weeks to wrestle with the readings by Feuerbach, Weber, Freud,
Durkheim, and Baltzell.  These are foundational texts.  An entire course could be built around any 
one of these texts.  All of these readings are revolutionary and significant.  

As you read, mark the most interesting passages. You do not need to bring the 
entire works to class (unless you like), as I can display relevant passages via the 
computer up on the board; however, you are required to do the following:  

• Bring in three passages from each of the assigned authors – for CLASS 6.

o You may either:

 type each passage (with
appropriate citation) onto a
separate page ... and bring
to class

-- OR – 

 photocopy and mark the
relevant passages (and place
the appropriate citations
somewhere in the margins) ... and bring to class.

If we do not have sufficient time to review all of your chosen passages, please make sure that you hold on to your 
selections – as I may want to review them.  (Note: For Freud, you are reading excerpts from several of his works; 
however, you only need to bring in three passages total for Freud.)  

__________________ 
Image: Simone Mareuil's eye being held open by Luis Buñuel (just before he cuts it with a razor) in the opening scene of the surrealist film, Un 
Chien Andalou (1929), directed by Luis Buñuel.  [This is still photo from the film, which you may watch here.] 

http://ubu.artmob.ca/video/Bunuel-Luis_Un-Chien-Andalou_1929.mpg


Optional Class (Attendance Not Required*) – to be announced  
Time – Interruptions, Refusals, Questions, Contradictions, Not Knowing

            (*You are not required to show up – get it?) 

"I belong to that generation who, as students, had before their eyes, and were limited 
by, a horizon consisting of Marxism, phenomenology and existentialism. For me the 
break was first Beckett's Waiting for Godot, a breathtaking performance." 

— Michel Foucault, 1983 



 Readings 
• Max Horkheimer and Theodor W. Adorno, Dialectic of

Enlightenment: Philosophical Fragments, [Amsterdam:
Querido, 1947]. edited by Gunzelin Schmid Noer; translated
by Edmund Jephcott; Stanford, CA: Stanford University
Press, 2002.

• Samuel Beckett, Waiting for Godot, [1952], New York:
Grove Press, 1954.

 Viewing 

• Waiting for Godot, Television Version directed by
Michael Lindsay-Hogg, Blue Angel Films (RTÉ, Channel
4, and the Irish Film Board), 2001.
Watch this video of WAITING FOR GODOT.

http://www.youtube.com/watch?v=b542GxhzYiw%20


Wally   Of course, personally, I don’t usually like 
those quiet moments, you know.   I really don’t.   I 
mean, I don’t know if it’s that Freudian thing or 
what—I mean, a fear of unconscious impulses or my 
own aggression or—I mean, if things get too  
quiet, you know, and as we were saying, I find 
myself just sitting there, whether I’m by myself , or 
I’m with somebody else, well, I just have this feeling 
of, My God, I’m going to be revealed.   I mean, I’m 
adequate to do any sort of task, you know, but I’m 
not adequate just to be a human being.   I mean, I’m 
not—you know, I mean, if I’m just trapped there and 
I’m not allowed to do things, but I just—all I can do 
is just be there—I will fail. . . . 

Andre   . . . it isn’t really that strange, Wally.   I 
mean, after all, there are some pretty good reasons 
for being frightened, because first of all a human 
being is a dangerous and  complex creature.   I 
mean, really, if you start living each moment—
Christ, that’s  quite a challenge.   I mean, if you  
really reach out and you’re really in touch with 
[an]other person . . . the closer you come, the more 
really completely mysterious that person becomes, 
and the more unreachable.   Because we’re ghosts.  
We’re phantoms.  Who are we?  

Wally   Right 

Andre   And that’s to face, to confront the fact that you’re completely alone, and to accept  that you’re alone is to 
accept death. 

Wally   You mean, because somehow when you are alone you’re alone with death.  Nothing’s obstructing your view of 
it, or something like that. 

Andre   Right 

Wally   If I understood it correctly, I think Heidegger said that if you were to 
experience your own being to the full, you would be experiencing the decay of 
that being toward death as part of your experience.      

• 
• Watch Andre Gregory explain ....

Then, watch Wallace Shawn's reaction ....

My Dinner with André 
directed by Louis Malle, Saga Productions, 1981. 

http://www.youtube.com/watch?v=4uAiWFdoJDg
http://www.youtube.com/watch?v=mKIOKekXe5g&feature=endscreen&NR=1


In the dark times,
will there be singing? 

Yes, there will be singing 
about the dark times. 

-- Bertolt Brecht 

Above Image:  "This image … was taken during the war in 1992 in Sarajevo in the partially destroyed National Library. The cello player is local musician Vedran Smailović, 
who often came to play for free at different funerals during the siege despite the fact that funerals were often targeted by Serb forces."  -- Mikhail Evstafiev 

http://en.wikipedia.org/wiki/en%3AVedran_Smailovi%C4%87
http://en.wikipedia.org/wiki/User%3AEvstafiev


Original caption by Lewis Hines regarding the above photograph:  "The Mill: A moment's glimpse of the outer world. Said she was 11 years 
old.  Been working over a year.  Rhodes Mfg. Co. Lincolnton, North Carolina." [Published 1909.] 

Sit-down strikers at Woolworth's in New York City's Union Square, with sign demanding a forty-hour week.

After Akron rubberworkers and Flint autoworkers successfully used the tactic in 1937, the sit-down strike became 
widely used until it was ruled illegal by the U.S. Supreme Court in 1939.  

Employees at H.L. Green stores and Woolworth's in New York sat down for ten days in March 1937, demanding a 
forty-hour week, a twenty-dollar minimum wage, and union recognition. Mayor Fiorello LaGuardia intervened, forcing 

a settlement providing union recognition, an eight-hour day, a 
six-day week, and a minimum wage of 32.5 cents per hour.  

Women's Labor History 

Elizabeth Cady Stanton 
The Women's Bible, 1895 

http://www.iamdistrict26.org/women%27s_history_month.htm


The whole concept of alienation found its first expression in

Western thought in the Old Testament concept of idolatry.[59] The essence

of what the prophets call "idolatry" is not that man worships many gods instead of only one.  It is that the idols 
are the work of man's own hands -- they are things, and man bows 
down and worships things; worships that which he has created himself.
In doing so he transforms himself into a thing.  He transfers to the things of his creation
the attributes of his own life, and instead of experiencing himself as the creating person, he is in touch with himself 
only by the worship of the idol.  He has become estranged from his own life forces, from the wealth of his own 
potentialities, and is in touch with himself only in the indirect way of submission to life frozen in the idols. [60]   The 
deadness and emptiness of the idol is expressed in the Old Testament: "Eyes they have and they do not see, ears they 
have and they do not hear," etc.  The more man transfers his own powers to the idols, the poorer he himself becomes, 
and the more dependent on the idols, so that they permit him to redeem a small part of what was originally his.  The 
idols can be a godlike figure, the state, the church, a person, possessions. Idolatry changes its objects; it is by no 
means to be found only in those forms in which the idol has a so-called religious meaning.  Idolatry is always the 
worship of something into which man has put his own creative powers, and to which he now submits, 
instead of experiencing himself in his creative act. 

Erich Fromm, Marx's Concept of Man (1961) 

What is this? 

Where is this? 

Why did I choose 
this image for this 
page? 

What argument am I 
trying to provoke? 

http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n59
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n60


The thinkers of the eighteenth and nineteenth centuries criticized their age for its increasing rigidity, 
emptiness, and deadness. In Goethe's thinking the very same concept of productivity that is central in Spinoza as well 

as in Hegel and Marx, was a cornerstone. "The divine," he says, "is effective in 
that which is alive, but not in that which is dead. It is in 
that which is becoming and evolving, but not in that 
which is completed and rigid. That is why reason, in its tendency toward the divine,
deals only with that which is becoming, and which is alive, while the intellect deals with that which is completed and 
rigid, in order to use it. [61]  

Essentially the whole existentialist philosophy, from Kierkegaard on, is, as Paul Tillich puts it, "an over one-hundred-

years-old movement of rebellion against the dehumanization of man in industrial society."  Actually, the concept 
of alienation is, in nontheistic language, the equivalent of what in theistic 
language would be called "sin": man's relinquishment of himself, of God 
within himself. The thinker who coined the concept of alienation was Hegel.  To him the history of man was at the
same time the history of man's alienation (Entfremdung).  "What the mind really strives for," he wrote in The Philosophy of 
History, "is the realization of its notion; but in doing so it hides that goal from its own vision and is proud and well satisfied in this 

alienation from its own essence." [63]  For Marx, as for Hegel, the concept of alienation is 
based on the distinction between existence and essence, on
the fact that man's existence is alienated from his essence, that in reality he 
is not what he potentially is, or, to put it differently, that he is not what he 
ought to be, and that he ought to be that which he could be. 

For Marx the process of alienation is expressed in work and in the division of labor. Work is for him the active relatedness of man to 
nature, the creation of a new world, including the creation of man himself. (Intellectual activity is of course, for Marx, always work, 
like manual or artistic activity.) But as private property and the division of labor develop, labor loses its character of being an 
expression of man's powers; labor and its products assume an existence separate from man, his will and his planning. "The object 
produced by labor, its product, now stands opposed to it as an alien being, as a power independent of the producer. The product of 
labor is labor which has been embodied in an object and turned into a physical thing; this product is an objectification of labor." [64] 
Labor is alienated because the work has ceased to be a part of the worker's nature and "consequently, he does not fulfill himself in his 
work but denies himself, has a feeling of misery rather than well-being, does not develop freely his mental and physical energies but is 
physically exhausted and mentally debased. The worker therefore feels himself at home only during his leisure time, whereas at work 
he feels homeless." [65] Thus, in the act of production the relationship of the worker to his own activity is experienced "as something 
alien and not belonging to him, activity as suffering (passivity), strength as powerlessness, creation as emasculation." [66] While man 
thus becomes alienated from himself, the product of labor becomes "an alien object which dominates him. This relationship is at the 
same time the relationship to the sensuous external world, to natural objects, as an alien and hostile world." [67] Marx stresses two 
points: 1) in the process of work, and especially of work under the conditions of capitalism, man is estranged from his own creative 
powers, and 2) the objects of his own work become alien beings, and eventually rule over him, become powers independent of the 
producer. "The laborer exists for the process of production, and not the process of production for the laborer." [68] 

http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n61
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n63
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n64
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n65
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n66
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n67
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n68


q  [Marx] is concerned with the liberation of man from a kind of work which destroys
his individuality, which transforms him into a thing, and which makes him into the 
slave of things. Just as Kierkegaard was concerned with the salvation of the 
individual, so Marx was, and his criticism of capitalist society is directed not at its 
method of distribution of income, but its mode of production, its destruction of 
individuality and its enslavement of man, not by the capitalist, but the enslavement 
of man -- worker and capitalist -- by things and circumstances of their own making. 

… Marx assumed that the alienation of work, while existing throughout history, reaches its peak
in capitalist society, and that the working class is the most alienated one. This assumption was based 
on the idea that the worker, having no part in the direction of the work, being "employed" as part of the 
machines he serves, is transformed into a thing in its dependence on capital. Hence, for Marx, "the 
emancipation of society from private property, from servitude, takes the political form of the 
emancipation of the workers; not in the sense that only the latter's emancipation is involved, but 
because this emancipation includes the emancipation of humanity as a whole. For all human servitude 
is involved in the relation of the worker to production, and all types of servitude are only modifications 
or consequences of this relation." [70]  

Again it must be emphasized that Marx's aim is not limited to the emancipation of the working 
class, but the emancipation of the human being through the restitution of the unalienated and hence 
free activity of all men, and a society in which man, and not the production of things, is the aim, in 
which man ceases to be "a crippled monstrosity, and becomes a fully developed human being." [71] 
Marx's concept of the alienated product of labor is expressed in one of the most fundamental points 
developed in Capital, in what he calls "the fetishism of commodities." Capitalist production transforms 
the relations of individuals into qualities of things themselves, and this transformation constitutes the 
nature of the commodity in capitalist production. "It cannot be otherwise in a mode of production in 
which the laborer exists to satisfy the need of self-expansion of existing values, instead of on the 
contrary, material wealth existing to satisfy the needs of development on the part of the laborer.  

As in religion man is governed by the products of
his own brain, so in capitalist production he is
governed by the products of his own hands." [72] "Machinery is 
adapted to the weakness of the human being, in order to turn 
the weak human being into a machine." [73] 

F. W. Taylor's 
Scientific 

Management 

Charlie Chaplin's 
Modern Times 

http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n70
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n71
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n72
http://www.marxists.org/archive/fromm/works/1961/man/notes.htm%23n73


Equality 

Hierarchy 



In this frontispiece from Thomas 
Hobbes' Leviathan (1651), notice 
the bodies that compose the body 
politic. 

John Winthrop's "body of Christ" 
in "A Model of Christian Charity" 
(1630).

F.W. Taylor's society-as-machine utopia 
(1911) and consider Chaplin's critical 
response in Modern Times (1936). 

U.S. President Ronald Reagan's 
1989 Farewell Address, in which 
he invoked Winthrop's "city upon 
a hill." 

"So this book can be thought of as resting on three simple claims: the existential 
claim-white supremacy, both local and global, exists and has existed for many 
years; the conceptual claim-white supremacy should be thought of as itself a 
political system; the methodological claim-as a political system, white supremacy 
can illuminatingly be theorized as based on a "contract" between whites, a Racial 
Contract."  --Charles Mills, The Racial Contract, Cornell Univ. Press, 1997, p. 7. 

Contemporary 
discourse on 
multiculturalism.

Compare with 



"There is a realm of time where the goal is not to have
but to be, not to own but to give, not to control but to share, not 
to subdue but to be in accord.  Life goes wrong when the 
control of space, the acquisition of things of space, becomes 
our sole concern.”  (p. 3) 

Harold Lloyd 
Safety Last, 1923 

From the "Introduction," by Susannah Heschel (the daughter of the author of 
The Sabbath, Abraham Joshua Heschel):   "My father defines Judaism as a 

religion centrally concerned with holiness in time.   Some 
religions build great cathedrals or 
temples, but Judaism constructs the 
Sabbath as an architecture of time. 
Creating holiness in time requires a different sensibility than building a 
cathedral in space:  "We must conquer space in order to sanctify time."  (p. xiii) 



In our daily lives we attend primarily to that which the senses are spelling out for us: to what the eyes perceive, to what the fingers touch. 
Reality to us is thinghood, consisting of substances that occupy space; even God is conceived by most of us as a thing. The result of our 
thinginess is our blindness to all reality that fails to identify itself as a thing, as a matter of fact. (p. 5) 

Judaism teaches us to be attached to holiness in time, to be attached to sacred events, to learn how to consecrate sanctuaries that emerge 
from the magnificent stream of year. The Sabbaths are our great cathedrals; and our Holy of Holies is a shrine that neither the Romans nor 
the Germans were able to burn. (p. 8) 

The meaning of the Sabbath is to celebrate time rather than space. Six days a week we live under the tyranny of things of space; on the 
Sabbath we try to become attuned to holiness in time. It is a day on which we are called upon to share in what is eternal in time, to turn from 
the results of creation to the mystery of creation; from the world of creation to the creation of the world. (p. 10)  

Six days a week we wrestle with the world, wringing profit from the earth; on the Sabbath we especially care for the seed of eternity planted 
in the soul. The world has our hands, but our soul belongs to Someone Else. Six days a week we seek to dominate the world, on the seventh 
day we try to dominate the self. (p. 13) 

To the biblical mind, however, labor is the means toward an end, and the Sabbath as a day of rest, as a day of abstaining from, toil, is not for 
the purpose of recovering one’s lost strength and becoming fit for the forthcoming labor. The Sabbath is a day for the sake of life. Man is not 
a beast of burden, and the Sabbath is not for the purpose of enhancing the efficiency of his work. “Last in creation, first in intention."  (p. 14) 

The soul cannot celebrate alone. (p.19 ) 

It is one of life’s highest rewards, a source of strength and inspiration to endure tribulation, to live nobly. The work on weekdays 
and the rest on the seventh day are correlated. The Sabbath is the inspirer, the other days inspired. (p. 22)  

The words: “On the seventh day God finished His work” (Genesis 2:2), seem to be a puzzle. Is it not the Lord made heaven and 
earth” (Exodus 20:11)? We would surely expect the Bible to tell us that on the sixth day God finished His work. Obviously, the 
ancient rabbis concluded, there was an act of creation on the seventh day. Just as heaven and earth were created in six days, 
menuha was created on the Sabbath. (p. 22) 

To the biblical mind menuha is the same as happiness and stillness, as peace and 
harmony. The word with which Job described the state after life he was longing for 
is derived from the same root as menuha. It is the state wherein man lies still, 
wherein the wicked cease from troubling and the weary are at rest. It is the state 
in which there is no strife and no fighting, no fear and no distrust. The essence of 
good life is menuha. “The Lord is my shepherd, I shall not want, He maketh me to 
lie down in green pastures; He leadeth me beside still waters” (the waters of 
munuhot). In later times menuha became a synonym for the life in the world to 
come, for eternal life.  (p. 23)  

The solution of mankind’s most vexing problem will not be found in renouncing 
technical civilization, but in attaining some degree of independence of it.  (p. 28) 

It is a day in which we abandon our plebeian pursuits and reclaim our authentic 
state, in which we may partake of a blessedness in which we are what we are, 
regardless of whether we are learned or not, of whether our career is a success or 
a failure; it is a day of independence of social conditions. (p. 30)  

The Sabbath is no time for personal anxiety or care, for any activity that might 
dampen the spirit of joy. The Sabbath is no time to remember sins, to confess, to 
repent or even to pray for relief or anything we might need. It is a day for praise, 
not a day for petitions. Fasting, mourning, demonstrations of grief are forbidden. 
(p. 30)  

It is a sin to be sad on the Sabbath day. (p. 31) 

“Six days shalt thou labor and do all they work.” (Exodus 20:8).  Is it possible for a human being to do all his work in six days?  Does not our 
work always remain incomplete?  What the verse means to convey is:  Rest on the Sabbath as if all your work were done.  Another 
interpretation: Rest even from the thought of labor.  (p. 32) 

According to the Talmud, the Sabbath is me’en ‘olam ha-ba, which means: somewhat like eternity or the world to come. (p. 74) 



Unless one learns howto relish the taste of Sabbath while still in this world, unless one is
initiated in the appreciation of eternal life, one will be unable to enjoy the taste of eternity in the world to come. 
Sad is the lot of him who arrives inexperienced and when led to heaven has no power to perceive the beauty of the 
Sabbath .…  (p. 74) 

We usually think that the earth is our mother, 
that time is money and profit our mate. The 
seventh day is a reminder that God is our 
father, that time is life and the spirit our 
mate. (p. 76)

In the language of the Bible the world was 
brought into being in the six days of creation, 
yet its survival depends upon the holiness of 
the seventh day. (p. 76)



… All that is Solid Melts into Air ...

Recommended 
Reading

•Erich Fromm, Marx's Concept of Man
 London & New York: Continuum, [1961] 2004. 

• Bertolt Brecht, Two Poems The New Reasoner, Winter 1957-58, Number 3
  [translated by Arnold Hinchcliffe].        

Ulm 1592. 
Said the Tailor to the Bishop: 
Believe me, I can fly. 
Watch me while I try. 
And he stood with things 
That looked like wings 
On the great church roof- 
That is quite absurd 
A wicked, foolish lie, 
For man will never fly, 
A man is not a bird, 
Said the Bishop to the Tailor. 
Said the People to the Bishop: 
The Tailor is quite dead, 
He was a stupid head. 
His wings are rumpled 
And he lies all crumpled 
On the hard church square. 
The bells ring out in praise 
That man is not a bird 
It was a wicked, foolish lie, 
Mankind will never fly, 
Said the Bishop to the People. 

Buddha's Example of the Burning House. 
Gothama, the Buddha, taught 
The wheel of desire on which we are bound, 
And bade us 
Put off desire, and thus without it 
Go into the Nothing that he called Nirvana, 
And one day some disciples asked him: 
Master, what is it like, this Nothing? 
We all wish to put off desire, as you bade us, but tell us 
If this Nothing, into which we go, 
Is a kind of oneness with all creation, 
As if a man lay in water, limbs at ease, at midday, 
Empty of thought, lay lazy in water, or sank into sleep, 
Scarce knowing if someone tucked a blanket round him, so deep was 
he under; 
Tell us if it is a pleasant thing, this Nothing, a good thing, 
Or if it is simply nothingness, cold, empty, without meaning. 
The Buddha was a long time silent, then shrugged. 
There is no answer to your question. 
But in the evening when they were gone 
Buddha sat under the breadfruit tree and gave to the others, 
Those who had not asked, the following example: 
Once I saw flames licking the roof of a house, 
And when I went to it I saw that there were men inside. 
I called to them that the roof was burning. 
But they were in no hurry. 
One, while the fire singed his very brows, 
Asked me what it was like outside, If it was raining still, 
And if the wind had stopped, if there was another house nearby 
And suchlike things. 
I did not answer him and came away. 
Truly, my friends, to the indifferent who see no need for change 
Have I nothing to say. Thus Gothama, the Buddha. 
And we too, no more concerned with the arts of patience, 
Rather with the arts of impatience, of manifold means to improve 
man's lot, 
Teach him to lift away his worldly suffering, 
We too to those, who, when any day the bombs may fall upon the cities, 
Ask us what savings books and Sunday suits will be like in the new 
society, 
To them have we little to say.               1938 



 

Karl Marx, A Contribution to the Critique of Hegel’s Philosophy of Right (1843) 

Introduction

For Germany, the criticism of religion has been essentially completed, and the criticism of religion is 
the prerequisite of all criticism.  
The profane existence of error is compromised as soon as its heavenly oratio pro aris et focis [“speech for the altars and 
hearths,” i.e., for God and country] has been refuted. Man, who has found only the reflection of himself in the fantastic 
reality of heaven, where he sought a superman, will no longer feel disposed to find the mere appearance of himself, the 
non-man [Unmensch], where he seeks and must seek his true reality.  

The foundation of irreligious criticism is: Man makes religion, religion does not make man. Religion 
is, indeed, the self-consciousness and self-esteem of man who has either not yet won through to himself, or has already 
lost himself again. But man is no abstract being squatting outside the world. Man is the world of man – state, 
society. This state and this society produce religion, which is an inverted consciousness of the world, because they 
are an inverted world. Religion is the general theory of this world, its encyclopaedic compendium, its logic in 
popular form, its spiritual point d’honneur, its enthusiasm, its moral sanction, its solemn complement, and its 
universal basis of consolation and justification. It is the fantastic realization of the human essence since the human 
essence has not acquired any true reality. The struggle against religion is, therefore, indirectly the struggle against 
that world whose spiritual aroma is religion.  

Religious suffering is, at one and the same time, the 
expression of real suffering and a protest against real 
suffering. Religion is the sigh of the oppressed creature, 
the heart of a heartless world, and the soul of soulless 
conditions. It is the opium of the people.  
The abolition of religion as the illusory happiness of the people is the demand for their real happiness. To call on them to 
give up their illusions about their condition is to call on them to give up a condition that requires illusions. The 
criticism of religion is, therefore, in embryo, the criticism of that vale of tears of which 
religion is the halo. 

Criticism has plucked the imaginary flowers on the chain not in order that man shall continue to bear that chain without 
fantasy or consolation, but so that he shall throw off the chain and pluck the living flower. The criticism of religion 
disillusions man, so that he will think, act, and fashion his reality like a man who has discarded his illusions and regained 
his senses, so that he will move around himself as his own true Sun. Religion is only the illusory Sun which revolves 
around man as long as he does not revolve around himself.  

It is, therefore, the task of history, once the other-world of truth has vanished, to establish the truth of this world. It is the 
immediate task of philosophy, which is in the service of history, to unmask self-estrangement in its unholy forms once the 
holy form of human self-estrangement has been unmasked. Thus, the criticism of Heaven turns into the 
criticism of Earth, the criticism of religion into the criticism of law, and the criticism of theology 
into the criticism of politics.  

http://www.marxists.org/archive/marx/works/1843/critique-hpr/intro.htm
http://www.marxists.org/archive/marx/works/1843/critique-hpr/intro.htm


Monday, February 18:  CLASS 5 
 Critical-Empire Studies  

 GUEST 
 LECTURER   

• Rev. Dr. Hal Taussig, Visiting Professor of New Testament Studies,
Union Theological Seminary, New York, NY; and, Professor of Early
Christianity at the Reconstructionist Rabbinical College in Wyncote,
PA.   His books include In the Beginning Was the Meal:
Social Experimentation and Early Christian Identity; The Thunder: Perfect Mind:
An Introduction and New Translation (with four Union and Columbia Ph.D.
students); A New Spiritual Home: Progressive Christianity at the Grass Roots;
Reimagining Life Together in America: A New Gospel of Community (with
Catherine Nerney, SSJ); Jesus Before God: The Prayer Life of the Historical
Jesus; Reimagining Christian Origins (with Elizabeth Castelli); Wisdom's Feast:
Sophia in Study and Celebration (with Susan Cole and Marian Ronan); and
Many Tables: The Eucharist in the New Testament and Liturgy Today (with
Dennis Smith). He has forthcoming essays on Nag Hammadi, Christian origins,
and counter imperial motifs in early Christianity in Biblical Interpretation, The
Review of Biblical Literature, and The Union Seminary Quarterly Review. He is
the co-chair of the national Society of Biblical Literature's Seminar on Meals in
the Greco-Roman World. He was co-editor for the Union Seminary Quarterly
Review volume on New Testament and Roman Empire, published in fall, 2005.
Dr. Taussig has been bi-vocational for his entire adult life, being both a
professor of biblical literature and an active pastor for the past three decades.
He has been co-pastor of the Chestnut Hill United Methodist Church in
Philadelphia since 1990. He has also been pastor  of Calvary United Methodist
Church in West Philadelphia for 13 years; the Oekolompad Reformed Church in
Basel; Switzerland; and Falls United Methodist Church in Philadelphia.

Readings

• Gospel of Mark 5:1-20 [Chapter 5, verses 1-20].
• Richard Horsley, Paul and Empire, (excerpts:  pp. 1-24, 167-183).
• James C. Scott, Domination and the Arts of Resistance: Hidden Transcripts,

(excerpts: pp. 1-16, 108-182).



I am she whose wedding is extravagant and I didn't have a husband 
I am the midwife and she who hasn't given birth 
I am the comfort of my labor pains …. 
I am the slavewoman of him who served me 
I am she, the lord of my child ... 
Do not stare at me in the shit pile, leaving me discarded 
You will find me in the kingdoms …. 
Because I am a barbarian among barbarians … 
I am she who they call law 
And you all called lawlessness …. 
I am she who is revered and adored 
And she who is reviled with contempt 
I am peace and war exists because of me 
I am foreigner and a citizen of the city 
I am being 
I am she who is nothing 

[ … and more -- for nine pages of papyrus translated from the Coptic ] 

Monday, February 25:  CLASS 6 
 Eating Together  

 GUEST 
 LECTURER   

      again 

Rev. Dr. Hal Taussig, Visiting Professor of New Testament Studies, Union Theological 
Seminary, New York, NY; and, Professor of Early Christianity at the Reconstructionist 
Rabbinical College in Wyncote, PA. 

Readings 
•Hal Taussig, In the Beginning was the Meal: Social Experimentation and Early Christian Identity, Chapters 1, 2, & 6
•Hal Taussig et al, The Thunder: Perfect Mind, pp. 1-68.

 
 
 
 
     
     
    
  

      "The first book in English dedicated to this 
ancient poem from the Nag Hammadi codices, 
this volume explores both the ways Thunder has 
attracted public attention in our time and the 
unique place it held in the era in which 
Christianity emerged.  Using contemporary 
gender and social theory, this work examines the 
poem's fascinating, most divine, and mostly 
female voice and maps it implications for 
contemporary identities." 

OPTIONAL READINGS: 

JAINISM:   Akaranga Sutra 
JUDAISM:  Rav Kook, A Vision of 
Vegetarianism and Peace  
ISLAM: The Case of the Animals 
versus Man Before the King of the 
Jinn (A translation from the Epistles 
of the Brethen of Purity) 



SPRING BREAK
  read   think 

dream      play 

March 4, 2013 



Theatre of the Oppressed Workshops for Our Class 

 Guest Faculty 

Lisa Jo Epstein is a theatre director, educator, and community-based artist. She is the co-founder
and Artistic Director of Gas & Electric Arts, an acclaimed theater company 
in Philadelphia.   Her foray into physical theatre began in Minneapolis at 
Theatre de la Jeune Lune.  As her interests in intercultural and socially- 
engaged theatre practices developed, she earned the Master's and 
Ph.D. degrees at the University of Texas at Austin.  She then moved to 
Paris, France, where she served as Ariane Mnouchkine's assistant during 
the Théâtre du Soleil's creation of Molière's Tartuffe. While in Paris, she 

also worked at Augusto Boal's Center for the 
Theatre of the Oppressed. Prior to returning to

Philadelphia, Lisa Jo was an Assistant Professor of Theatre in the Department of Theatre & Dance at Tulane 
University for seven years where she won awards for teaching and directing, both inside the university and in 
the community. In addition to directing theatre productions, she regularly facilitates interactive experiential 
theatre workshops with a variety of populations around issues of identity and empowerment, community, 
and social justice. 

The Dramatic Praxis of Forum Theatre: 
Self-knowledge, Social Awareness, Critical Imagination, Collective Power, and Wonder 

In sessions led by Dr. Lisa Jo Epstein, we will have the opportunity to explore the transformative 
ideas of Brazilian educator Paulo Freire and the visionary practices of Brazilian theatre director 
Augusto Boal.   Students will be immersed in the techniques of Forum Theatre – a revolutionary form 
of participatory theatre which transforms real-life conflicts into invigorating, interactive theatrical 
dialogue.   Experienced by thousands of people in diverse communities throughout the world, Boal's 
dramatic methods have empowered participants to investigate thorny issues, build consensus, and 
rehearse solutions to pressing social problems. 

To prepare for this workshop, students should read the following: 

• Augusto Boal, "The Theatre of the Oppressed," The UNESCO Courier, Research Library, 50, 11, November 1997, pp. 32-36.

• Augusto Boal, Games for Actors and Non-Actors, Translated by Adrian Jackson, London and New York: Routledge,
2nd edition, pp. 17-28.

• Diamond, David. "Out of the Silence: Headlines Theatre and Power Plays," in Mady Schutzman and Jan Cohen-Cruz, eds., 
Playing Boal: Theatre, Therapy, Activism, London and New York: Routledge, 1994, pp. 35-52. 

• Paulo Freire, Pedagogy of the Oppressed. NY: Continuum, 1992, [Chapters 1 and 2], pp. 27-74. 

• Mady Schutzman, "Brechtian Shaminism: The Political Therapy of Augusto Boal," in Mady Schutzman and Jan Cohen-Cruz,
eds., Playing Boal: Theatre, Therapy, Activism, London and New York: Routledge, 1994, pp. 137-156. 

Monday, March 11: CLASS 7 
Monday, March 18: CLASS 8

http://www.gasandelectricarts.org/


Theatre of the Oppressed 
Augusto Boal initiated his innovative experiment in interactive 

theatre in Brazilian favelas in 1971, with 
the objective of enabling social change 
through the democratic practice of 
drama.  His methods are now practiced 
throughout the world by hundreds of 
groups – from peasant collectives to 
urban community coalitions, from 
schools to popular legislative assemblies. 

"Unlike the dogmatic political theatre of the 1960s, which told 
people what to do," Boal said, "we now ask them what they 
want." In so doing, the power of unscripted and unexpected 
creativity is unleashed.   "Many times we came up with a simple 
idea no one had thought of before."  When the previously 
passive spectators of the audience are invited onto the stage to 
act out their real-life problems, they become what Boal called 
"spect-actors" – empowered agents who invent and develop 
strategies for personal and social change. 

The realization of democratic power requires the practice 
of democracy; however, many people live and work in conditions 
hostile to democracy. The Theatre of the Oppressed (TO) 
enables people to rehearse and engage in dramatic 
performances for personal and social transformation. 

dialectic 
not 
didactic 



Monday, March 25: CLASS 9 
Islam and Economy: Community, Justice, and Finance 

“Islamic finance is the completion 
      of a person’s identity.” 

-- Fares Mourad, head of Islamic banking at Bank Sarasin.                                      
 Al Arabiya News, April 20, 2011  

Special Guest Speakers (alumna of this course) sharing their research findings 
and documentary video on microfinance, Islamic currency, and related issues    
in Muslim communities in South Asia, the Middle East, Spain, and North Africa. 

• Lauren Hansen-Flaschen (SAS)
• Aya Saed  (SAS)

Special Commentary by 
MARC MANLEY 

Muslim Chaplain at the 
University of Pennsylvania 



Riba ابر
unjust gains in trade or business, generally through exploitation 

 اوبنتجا } لاق ملسو هيلع هللا ىلص هللا لوسر نأ هنع هللا يضر ةريره يبأ نع يئاسنلاو دواد وبأو ملسمو يراخبلا جرخأ
  الإ هللا مرح يتلا سفنلا لتقو , رحسلاو , هللاب كرشلا لاق ؟ نه امو هللا لوسر اي ليق , تاقبوملا عبسلا

Al-Saba al-Mubiqat ( ِالَسبَع الموبِقات), as Abu Huraira said: the blessed Prophet Muhammad said, 

"Avoid the seven great destructive sins." 

Two of these sins deal directly with economic injustice: 

"to eat up riba (usury)" 
"to eat up an orphan's wealth" 

As written in The Qur'an 2:275, Allah has permitted trade and forbidden interest: 

َبا َم الرِّ  َوأََحلَّ ّهللاُ اْلَبْیَع َوَحرَّ

In his farewell sermon (on 10 Dul-hajj 10 hijra), The Prophet Mohammad said: 

  "God has forbidden you to take Riba, therefore all riba obligation shall henceforth be waived.  Your capital,    
however, is yours to keep. You will neither inflict nor suffer inequity. God has judged that there shall be no riba …." 

As written in The Qur'an 2:275 [al-Baqarah], the person who deals with riba (ابر) 
will stand (on judgement day) as one who is beaten by Satan into insanity. 



Monday, April 1:  CLASS 10 
Thanatos and Eros 

"That man can destroy life is just as miraculous a feat 
as that he can create it, for life is the miracle, the 
inexplicable. In the act of destruction, man sets himself 
above life; he transcends himself as a creature.  Thus, 
the ultimate choice for a man, inasmuch as he is driven 
to transcend himself, is to create or to destroy, to love 
or to hate."

 Erich Fromm, The Sane Society 

Readings

• Erich Fromm, To Have or to Be (1976)
[edited selections]

Rumi speaks of the human as a goose‘s egg … placed alongside a
hen's many eggs – awaiting incubation under the hen.  Yes, the chick from the 
goose‘s egg will become a goose; however, if she imitates her siblings, she can 
only walk.  BUT … if she becomes aware of her potential, she can walk on the 

ground, swim in the water, and fly in the air.
Similarly, if we truly become aware of the key 
elements of our nature, we can have many different 
experiences and reach a higher level of enjoyment in 
our life.

"We come spinning out of nothingness, scattering stars like dust." 

economic 
democracy 

What's love got to do with it?

Jalal ad-Dīn Muhammad Rumi 
(1207-1273 C.E.) 

  Of what significance is this story 

when thinking critically about political economy?  

Maimonides 

Martin Buber 

http://www.quotationspage.com/quote/39324.html
http://www.quotationspage.com/quote/39324.html
http://www.quotationspage.com/quote/39324.html
http://www.quotationspage.com/quote/39324.html
http://www.quotationspage.com/quote/39324.html
http://www.quotationspage.com/quote/39324.html
http://www.quotationspage.com/quote/39324.html


Lousy at Math 
Once a group of thieves stole a rare diamond 

Larger than a goose egg. 

Its value could have easily bought 
One thousand horses 

And two thousand acres 
Of the most fertile land in Shiraz. 

The thieves got drunk that night 
To celebrate their great haul, 

But during the course of the evening 
The effects of the liquor 

And their mistrust of each other grew to such 
An extent 

They decided to divide the stone into pieces. 
Of course then the Priceless became lost. 

Most everyone is lousy at math 
And does that to God - 

Dissects the Indivisible One, 

By thinking, saying, 
“This is my Beloved, he looks like this 

And acts like that, 

How could that moron over there 
Really 

Be 
God.”  

- Hafiz, from The Gift translated by Daniel Ladinsky (1999). 

Hafiz (Shams-ud din Muhammad, c.1320-1389 C.E.) 

http://www.amazon.com/Gift-Hafiz/dp/0140195815/sr=8-3/qid=1158432060/ref=pd_bbs_3/104-5702988-8795958?ie=UTF8&s=books


The Mystical Path to Engagement? 
The Activist Path to Oneness? 

… looking inward … moving outward …

Meister Eckhart 
c. 1260 – c. 1327

"We ought to get over amusing ourselves with such raptures for the sake of that better love, 
and to accomplish through loving service what men most need spiritually, socially, or physically. As 
I have often said, if a person were in such a rapturous state as St. Paul once entered, and he knew 
of a sick man who wanted a cup of soup, it would be far better to withdraw from the rapture for 
love's sake and serve him who is in need." 

"... [N]o person in this life may reach the point at which he can be excused from outward 
service. Even if he is given to a life of contemplation, still he cannot refrain from going out and 
taking an active part in life.... I say that the contemplative person should indeed avoid even the 
thought of deeds to be done during the period of his contemplation, but afterwards he should get 
busy." 

"If... the outward life interferes with the inner, then follow the inner; but if the two can go 
together, that is best of all and then man is working together with God." 

__________________ 
Quotations from Raymond B. Blakney, Meister Eckhart (New York: Harper & Row, 1941), pp. 14, 238, and 37, respectively. 



"When the soul wishes to experience something 
she throws an image of the experience out before her and enters into her own image."

      The twin expressions of any messianic movement: 

    "the Messiah is already here"   

  "the Messiah will return if we stay true and prepare the way" 

Do you see similarities – at the 
structural level --  between 
these forms of religious 
discourse … and … debates 
within various reform  and 
revolutionary movements, 
e.g., cooperative, anti-
capitalist, and alternative 
economy movements? 



The crisis consists precisely in the 
fact that the old is dying and the new 
cannot be born; in this interregnum   a 
great variety of morbid symptoms 
appear.  
 — Antonio Gramsci, The Prison Notebooks (1929-1935) 

A Klee drawing named “Angelus Novus” shows an angel 
looking as though he is about to move away from 
something he is fixedly contemplating.  His eyes are 
staring, his mouth is open, his wings are spread.  This is 
how one pictures the angel of history.  His face is turned 
toward the past.  Where we perceive a chain of events, he 
sees one single catastrophe that keeps piling ruin upon ruin 
and hurls it in front of his feet.  The angel would like to 
stay, awaken the dead, and make whole what has been 
smashed.  But a storm is blowing from Paradise; it has got 
caught in his wings with such violence that the angel can 
no longer close them.  The storm irresistibly propels him 
into the future to which his back is turned, while the pile of 
debris before him grows skyward. This storm is what we 
call progress.

 — Walter Benjamin 
On the Concept of History (1940)  

Ninth Thesis on the Philosophy of History 

http://en.wikiquote.org/wiki/File:Gramsci.png


A central myth of queer existence describes the paralyzing 
effects of loss.  The story of the destruction of Sodom and 
Gomorrah in Genesis 19 is significant not only as an account of 
the violence perpetrated against those accused of the grave sin 
of homosexuality; it also describes the consequences of the 
refusal to forget such losses.  Alerted by the visiting angels, Lot 
and his family are allowed to escape on the condition that they 
do not look behind them.  Although Lot and his daughters obey 
God's order and go on to produce a new lineage, his wife looks 
back and thus becomes a pillar of salt.  By refusing the destiny 
that God offers her, Lot's wife is cut off from her family and 
from the future.  In turning back toward this lost world she 
herself is lost:  she becomes a monument to destruction, an 
emblem of eternal regret. 

Feeling Backward is populated by iconic figures that 
turn backward:  Lot's wife turning to look at the destruction of 
Sodom and Gomorrah; Orpheus turning back toward Eurydice 
at the gates of the underworld; Odysseus looking back at the 
Sirens as his boat pulls away; Walter Benjamin's angel of 
history turning away from the future to face the ruined 
landscape of the past.  

 … 

The idea of modernity – with its suggestions of 
progress, rationality, and technological advance – is intimately 
bound up with backwardness.  The association of progress and 
regress is a function not only of the failure of so many of 
modernity's key projects but also of the reliance of the concept 
of modernity on excluded, denigrated, or superseded others.  
Dipesh Chakrabarty writes that "if modernity is to be a 
definable, delimited concept, we must identify some people or 
practices as non-modern."  If modernization in the late 
nineteenth and early twentieth century aimed to move 
humanity forward, it did so in part by perfecting techniques for 
mapping and disciplining subjects considered to be lagging 
behind – and so seriously compromised the ability of these 
others ever to catch up.  Not only sexual and gender deviants 
but also women, colonized peoples, the nonwhite, the 
disabled, the poor, and criminals were marked as inferior by 
means of the allegation of backwardness. 
      

Heather Love 
Feeling Backward: 

Loss and the Politics of Queer History 

Harvard University Press, 2007 

UNTOUCHABLE 

India classifies some of its citizens based 
on their social and economic condition as 
Scheduled Caste (SC), Scheduled Tribe 
(ST), and Other Backward Class (OBC). Read: 

Rebecca Alpert, "In God's Image: Coming to 
Terms with Leviticus" [1989 (2000)]. 

http://www.blueletterbible.org/Bible.cfm?b=Genesis&c=19&t=RSV
http://en.wikipedia.org/wiki/Scheduled_Caste
http://en.wikipedia.org/wiki/Scheduled_Tribe


Efficient Production and Gleaning: 

A Contradiction? 

Leviticus 19:9-10 
9  When you reap the harvest of your 
land, you shall not reap to the very edges 
of your field, or gather the gleanings of 
your harvest.        

10  You shall not strip your vineyard bare, 
or gather the fallen grapes of your 
vineyard; you shall leave them for the 
poor and the alien: I am the LORD your 
God. 

 Ruth in Boaz's Field
    Julius Schnorr von Carolsfeld  (1828)             

        National Gallery, London

 
 

 
 
 

Les glaneurs et la glaneuse 
  2000 

     [French documentary with English subtitles]

Watch 
this! 

Babette's Feast (Babettes Gæstebud), 1987 
Director: Gabriel Axel  

The Danish/French Babette's Feast is based on a story by  
Isak Dinesen. Stephane Audran plays Babette, a 19th  
century Parisian political refugee who seeks shelter in a  
rough Danish coastal town. Philippa (Bodil Kjer) and Martina  
(Birgitte Federspiel), the elderly daughters of the town's  
long-dead minister, take Babette in. As revealed in flashback, 
Philippa and Martina were once beautiful young women  
(played by Hanne Stensgaard and Vibeke Hastrup), who'd  
forsaken their chances at romance and fame, taking hollow  
refuge in religion. Babette holds a secret that may very well allow the older 
ladies to have a second chance at life. This is one of the great movies about 
food, but there are way too many surprises in Babette's Feast to allow us to 
reveal anything else at this point (except that Ingmar Bergman regulars Bibi 
Andersson and Jarl Kulle have significant cameo roles).  
--Hal Erickson, All Movie Guide 

http://www.youtube.com/watch?v=aKgjjEJvMbM


commanding 
purity 

living 
syncretically 



Harry Lime (Orson Welles):  "Holly, what fools we are, talking to each other 
this way, as though I would do anything to you, or you to me.    You're 
just a little mixed up about things in general.  Nobody thinks in terms 
of human beings.  Governments 
don't.  Why should we?  They 
talk about the people and the 
proletariat.  I talk about the 
suckers and the mugs.  It's the 
same thing.  They have their 
five-year plans, and so have I. 

Holly Martins (Joseph Cotton):  "You 
used to believe in God." 

Harry Lime:  "Well I still do believe in God, old man.   I believe in God 
and mercy and all that.  But the dead are happier dead.  They don't 
miss much here, poor devils.  What do you believe in?" 

 Watch this scene from 
The Third Man (1949).

And I will try some words as well.  Transformative Judaism is the 
Jewish response to the world-wide multidimensional earthquake of our 
generation, in which all human cultures and all life-forms are struggling 
to find new forms of living that serve life, not death.  

 Every aspect of our lives – ecological, technological, economic, familial, 
sexual, educational  –-  is shaking under us and in us. 

There are three possible responses: 
 (1)  Pretending that nothing untoward is happening, walking unaware, breaking our legs and skulls and hearts as the 
world topples on us. 

(2)  Trying desperately to find something “solid” and “immoveable” from the past that we hope we can hang onto, and 
coerce others to hang on to.  (This leads to the kind of “religious restorationism” that we often call “right-wing” Judaism, 
Christianity, Islam, Hinduism, etc.)  

 (3)  Learning to dance in the earthquake.  This is really hard, since the dance “floor” itself is constantly changing and 
moving – but it is the most life-giving path ahead.  It means renewing our traditions and cultures to birth new forms of 
community.  It means making social action rooted in the Spirit and aimed at healing the world not an add-on in our 
Jewish lives but our central focus. 

Rabbi Arthur Waskow • The Shalom Center • Philadelphia, PA [Blog: 02/15/2012]

http://www.youtube.com/watch?v=8i47-QBL4Qo
http://www.theshalomcenter.org/


95 Theses
 

 & 
The PeasanT's 

 BooT 
* See Frederick Engels, Chapter 3, The Peasant War in Germany (1850).

Your Final Project Assignm ent: 
*

 
THESES (due by the last day of the final examination period)       

Write your own theses! 
(On the title page of your theses petition, place an image of the door or structure  
to which you would have your petition nailed.)  

Martin Luther at Wittenberg, 1517

Joss Fritz* 
1501 

*ALTERNATIVE FINAL ASSIGNMENT (instead of the assignment above):
Write an essay (15-20 pages) – preceded by a 200-word abstract – on RELIGION AND CAPITALISM. 

http://www.marxists.org/archive/marx/works/1850/peasant-war-germany/ch03.htm


 Monday, April 8:  CLASS 11 
 Workplace Democratization and Religious Consciousness 

Readings 

Dr. Paul Bernstein 

Think about: 
• the political economy of religion
• the religiosity of political economy
• the social psychology of organizations

    —religious, political, and economic 
• the relationship between ownership, production, and consciousness
• justice-seeking political economy and workplace democratization

Paul Bernstein 

Workplace Democratization: 
Its Internal Dynamics 
New Brunswick, NJ: Transaction Books  
1st edition, 1976 



 Monday, April 15:  CLASS 12 
 Earth Democracy 

Read this interview   
with Vandana Shiva.

Visit the website of 
Navdanya International. 

Readings 

Vandana Shiva, Earth Democracy:  Justice, Sustainability, and Peace.

http://www.yesmagazine.org/issues/what-would-democracy-look-like/earth-democracy-an-interview-with-vandana-shiva
http://www.yesmagazine.org/issues/what-would-democracy-look-like/earth-democracy-an-interview-with-vandana-shiva
http://www.vandanashiva.org/
http://www.vandanashiva.org/


Sunday, April 21:  SPECIAL CLASS  
 Religion, Caste, Race, Gender, and Class:   
 Hinduism, B. R. Ambedkar, the Dalits, and W.E.B. Du Bois 

This special class will be at my family's home in: 

The People's Republic of Mt. Airy 

  531 East Durham Street, Philadelphia, PA 19119 
home telephone: 215-242-0523 

  Directions by Public Transportation: 

(1) Go to 30th Street Station. 
(2) Take the CHESTNUT HILL EAST train. 
(3) Get off at Sedgwick. 
(4) When you get off the train, you will be at        
the 300 block of East Durham Street. 
(5) Walk up to the 500 block of East Durham Street. 
(6) Our home's address is 531 E. Durham Street. 

  Special  Pallavi Shinde-Khairnar 

Guests Toorjo Ghose 

Dinner 

  Advice will be provided about how to approach 
       the heavy reading load for this special class. 

https://picasaweb.google.com/100436193654727498689/DropBox?gsessionid=kRZbwx6gpgwKR42Bnjhl3g%235715688067704208482
https://picasaweb.google.com/100436193654727498689/DropBox?gsessionid=kRZbwx6gpgwKR42Bnjhl3g%235715688067704208482
https://picasaweb.google.com/100436193654727498689/DropBox?gsessionid=kRZbwx6gpgwKR42Bnjhl3g


Readings 

 

                       
   
 
         
             
  
        
              
         

     
   

         In speaking about the spirituals composed and sung by the enslaved black proletariat,  
W. E. B. Du Bois wrote (in Souls of Black Folk, 1903):   

"I know that these songs are the articulate message of the 
slave to the world."

PART ONE: 
The Rig Veda – 10:90: "The Hymn of Man" 
B.R. Ambedkar, excerpts from writings on caste and class 
B.R. Ambedkar, excerpts from writings on Hinduism and Brahmins 
The Hindu Marriage Act, 1955 
Kancha Ilaiah, "Why I am Not a Hindu: A Sudra Critique of Hindutva Philosophy, Culture, and Political Economy" 
"Hindutva: Vinayak Damodar Savarkar and the Rise of Hindu Nationalism" 
The Constitution of India 
Gail Omvedt, Dalit Visions: The Anti-Caste Movement and the Construction of an Indian Identity, 2006. 

PART TWO: 
W.E.B. Du Bois, "Of Our Spiritual Strivings," The Souls of Black Folk, 1903. 
James Cone, "A Conversation with James Cone" [video interview] 
Gustavo Gutierrez, "Reflections from a Latin American Theologian" 
Robert Allan Warrior, "Canaanites, Cowboys, and Indians: Deliverance, Conquest, and Liberation Theology Today" 
George Tinker, "The Full Circle of Liberation: An American Indian Theology of Place" 

Dharavi – the largest slum in Mumbai (and in all of Asia) – is home to 
more than 1 million people, many of whom are Dalits. [ Photo: 2008.] 

Nearly 500,000 members of India's Dalit caste gathered 
in Mumbai to pay homage to Dr Babasaheb Ambedkar, 
who fought for Dalit rights.     
[BBC: Prachi Pinglay, 12/06/2007] 

accepting 

      resisting 

  overcoming

http://www.youtube.com/watch?v=-1X5sZ6Q4Fw


Monday, April 22:  CLASS 13  
Envisioning              [Last Class] 

Readings 

"let us cultivate our garden" 

  "Pessim
ism

 of the intellect, optim
ism

 of the w
ill."  -- Antonio Gram

sci, Prison N
otebooks 

What does that mean?

Jonathan Bennett, 
"The Conscience of Huckleberry Finn" (1984) 

Frederick Turner, 
"Seven Blind Men and an Elephant" (2000) 



A Special Message 
to My Students 

As a teacher, I have a sense that our world ̶                                                                                                                                                                                            with all of its beauty and 
abundance but also all of its suffering and injustice – entrusts us with the 

responsibility to help one another discover new sensibilities 
... to enable people to thrive on their own terms amidst life's contradictions … 
but also to join in the struggle of challenging unnecessary conventions and 
imagining and building new and better, more just and peaceful, healthy and 
cooperative ways of living together. 

Walter Benjamin, one of my favorite critical theorists, wrote in his sixth thesis 
on the concept of history, "Every age must strive anew to wrest tradition away from 
the conformism that threatens to overpower it." 

I believe that you – my students – have significant knowledge and experience about 
living in this world and that we all have much to teach and learn about fairness, freedom, 
economic justice, and social welfare. I have designed this course at the University of 
Pennsylvania to be the forum for the kind of teaching and learning that aims to educate in the 
best traditions of the liberal arts, to sharpen the powers of observation and critical thinking, to 
awaken empathetic understanding about what is beyond the familiar, to inspire the imagination, 
and to provoke and enlarge the realm of the possible. So, yes, I have high hopes for what we 
might accomplish together in our intellectual community. 

You are warmly welcomed to direct any questions, comments, or suggestions about this course to me at: 

Andrew T. Lamas  
Faculty / Urban Studies Program 

University of Pennsylvania 
e-mail: ATLamas@sas.upenn.edu 

cell: 215-565-5850 

mailto:ATLamas@sas.upenn.edu
mailto:ATLamas@sas.upenn.edu
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	Islam and Economy: Community, Justice, and Finance
	“Islamic finance is the completion                      of a person’s identity.”
	-- Fares Mourad, head of Islamic banking at Bank Sarasin.                                                              Al Arabiya News, April 20, 2011
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	SYLLABUS0F
	Religion, Social Justice, and Urban Development
	If I were to rename the course this year, it would be:
	Occupying Religion:
	For My Students / Spring 2013
	"To You"
	My soul has grown deep like the rivers.1F
	Evaluation
	I will say more about this in class.
	SYNTHESIS  … trying  to engage the many elements of the course in creative and critical conversation ….
	Grades
	Week-by-Week Schedule
	Monday, January 14:  CLASS 1
	The Best of All Possible Worlds at the End of History
	Readings:
	Ways of Seeing Religion:  The Land of the Nacirema
	Readings:
	Ways of Seeing Religion:  G-d is dead?
	Readings5F  on your Sofa:6F
	Ludwig Feuerbach
	Max Weber
	Sigmund Freud7F
	Digby Baltzell
	Regarding Reading Assignments for CLASS 3 and CLASS 4
	Optional Class (Attendance Not Required*) – to be announced
	Readings
	Viewing
	 Waiting for Godot, Television Version directed by Michael Lindsay-Hogg, Blue Angel Films (RTÉ, Channel 4, and the Irish Film Board), 2001.
	Watch this video of WAITING FOR GODOT.
	Monday, March 12:  CLASS X
	… Melts into Air
	Readings         Please review the materials featured in the CLASS 6 section of this Syllabus.
	Karl Marx, A Contribution to the Critique of Hegel’s Philosophy of Right (1843)
	Introduction
	Monday, February 18:  CLASS 5
	GUEST
	LECTURER
	Monday, February 25:  CLASS 6
	GUEST
	LECTURER
	again
	Rev. Dr. Hal Taussig, Visiting Professor of New Testament Studies, Union Theological Seminary, New York, NY; and, Professor of Early Christianity at the Reconstructionist Rabbinical College in Wyncote, PA.
	Monday, April 1: CLASS 10
	Islam and Economy: Community, Justice, and Finance
	“Islamic finance is the completion                      of a person’s identity.”
	-- Fares Mourad, head of Islamic banking at Bank Sarasin.                                                              Al Arabiya News, April 20, 2011
	Riba ربا
	unjust gains in trade or business, generally through exploitation
	As written in The Qur'an 2:275 [al-Baqarah], the person who deals with riba (ربا)
	will stand (on judgement day) as one who is beaten by Satan into insanity.
	Monday, April 1:  CLASS 11
	Rumi speaks of the human as a goose‘s egg … placed alongside a hen's many eggs – awaiting incubation under the hen.  Yes, the chick from the goose‘s egg will become a goose; however, if she imitates her siblings, she can only walk.  BUT … if she becom...
	"We come spinning out of nothingness, scattering stars like dust."
	Jalal ad-Dīn Muhammad Rumi
	(1207-1273 C.E.)
	The Mystical Path to Engagement?
	The Activist Path to Oneness?
	… looking inward … moving outward …
	Meister Eckhart
	c. 1260 – c. 1327
	"We ought to get over amusing ourselves with such raptures for the sake of that better love, and to accomplish through loving service what men most need spiritually, socially, or physically. As I have often said, if a person were in such a rapturous ...
	"... [N]o person in this life may reach the point at which he can be excused from outward service. Even if he is given to a life of contemplation, still he cannot refrain from going out and taking an active part in life.... I say that the contemplati...
	"If... the outward life interferes with the inner, then follow the inner; but if the two can go together, that is best of all and then man is working together with God."
	__________________
	Quotations from Raymond B. Blakney, Meister Eckhart (New York: Harper & Row, 1941), pp. 14, 238, and 37, respectively.
	"When the soul wishes to experience something
	she throws an image of the experience out before her and enters into her own image."
	Sunday, April 21:  SPECIAL CLASS
	Read this interview    with Vandana Shiva.
	Visit the website of Navdanya International.
	Vandana Shiva, Earth Democracy:  Justice, Sustainability, and Peace.
	A Contradiction?
	Leviticus 19:9-10
	Babette's Feast (Babettes Gæstebud), 1987 Director: Gabriel Axel
	Les glaneurs et la glaneuse 2000                                                 [French documentary with English subtitles]
	Monday, April 22:  CLASS13
	Readings





